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ROMANS
BY PROFESSOR G. G. FINDLAY

1. The situation of the writer is readily determined by comparison of Romans 15:18-29 with Acts 19:21 f; Acts 20:1-6, also with 1 Corinthians 16:1-6 and 2 Corinthians 8:1-6; 2 Corinthians 9:1-5. Paul has spent the winter concluding his third missionary tour at Corinth and is about to journey, in early spring, to Jerusalem, conveying a contribution gathered from the Gentile churches for the Christian poor of that city. The voyage took place, probably, in A.D. 57 (but cf. p. 655). Paul has long desired to see Rome, the centre of the world-field of his apostleship; his thoughts rest fondly on the "beloved of God" there, whose faith is everywhere reported (Romans 1:5-10). His plans to visit them have been much hindered (Romans 1:13); now the way is open, his service to Jerusalem once discharged (Romans 15:22-29) he begs the readers' prayers for his safety and success upon this errand (Romans 15:30 f.). By this time he has carried the Gospel to the Adriatic shore, and contemplates bearing it onwards into Spain (Romans 15:19; Romans 15:23 f., Romans 15:28 f.). Rome will supply his starting-point for the western campaign. The letter is sent to announce his coming, to interest the Roman Christians in his work and impart to them his doctrine; and in doing this, to promote the Church's sanctity and peace (Romans 12-15). The apostle modestly hopes, in his brief visit, to be of spiritual service to the Roman brethren and to win souls for Christ amongst them (Romans 11:1-13, Romans 15:29); he longs to proclaim in the Imperial City the Gospel he owes to all mankind, of which he is nowhere ashamed (Romans 1:14-16).

§ 2. Other, less obvious factors in the situation entered deeply into the shaping of this epistle. For years past Paul had been engaged in the Legalist Controversy, in which, along with his own doctrine and ministry, the whole Christian salvation was at stake. This struggle arose from the very natural attempt of Jewish Christians to enforce Mosaic law on converted heathen and to maintain Israelite privilege within the Church. A weighty decision was given on the chief questions raised, at the Jerusalem Conference of Acts 15 (A.D. 49); but the conflict broke out afresh—two distinct phases of it are marked in Galatians 2. Paul's experience in conversion, his commanding powers and astonishing success in the Gentile mission, combined to make him the champion of the larger Gospel. The battle had been fought out within his own breast; in combating the legalistic movement, Paul the Christian confronts Saul the Pharisee. The controversy had recently culminated in a systematic campaign against Pauline Christianity, which was engineered from Jerusalem and affected churches so widely remote as those of Galatia and Corinth. 2 Cor. and Gal. exhibit the warfare at its height; we see Paul on defence as for his life, with high resentment and trenchant logic assailing the "false apostles" and confuting the "other gospel" foisted upon his children in the faith. The date and occasion of Gal. are much disputed: in the view of the present writer, Gal. and Rom., though differing in temper, were the offspring of one birth in Paul's mind and closely consecutive in time of origin (see Lightfoot, and CGT, on Gal., and for another view the general editor's note in § 4). Rom. is the calm after the storm; it gives a comprehensive, measured development to the principles argued in Gal. with polemic vehemence. Romans 1-11 is Paul's great manifesto and doctrinal apologetic (see Romans 1:16 f.). Here he brings the crucial debate of his life to its conclusion; he gives the Church the outcome of the twenty years' reflection upon the relations of the Gospel to Judaism—results wrought out amid incessant missionary labour and continual discussion with Jewish opponents both outside and inside the Church. The epistle signalises the victory of Christianity over the Judaistic reaction.

§ 3. The character, as well as the position, of the primitive Church of Rome goes to account for Paul's sending his manifesto to this quarter. He regards the readers as within the province of his apostolate (Romans 1:5 f., Romans 1:13; Romans 15:15-17); in Romans 11:13-32 he addresses them as "you Gentiles," in distinction from "Israel." On the other hand the letter reads, in essential parts, as the appeal of a Jew to Jews; see particularly Romans 2:17 to Romans 3:8, Romans 3:4, Romans 7:1-6, Romans 9-11. It is almost as full of the OT as Hebrews or the First Gospel; it combats the objections of Israelite disputers; its phraseology is that of the Jewish schools. But for the express compellation of its readers as Gentiles, one might imagine the epistle designed to win Jewish Christians to the Pauline standpoint, to overcome their prejudice and to wean them from dependence on legal righteousness. Here and there Paul writes as if with an eye to Jews of the Synagogue (Romans 2:17-29, Romans 9:1-5); we catch echoes of his dialogues with unconverted fellow-countrymen (Romans 2:1-6, Romans 3:1-8, Romans 4:1-3, Romans 6:15, Romans 9:6 f.). From these contrasted indications we gather that the constituency of the Roman Church was mainly of Gentile birth, but of Jewish prepossessions and leanings, due probably to the circumstances of its origin and the influence of leading Jewish minds. A large proportion of Gentile Christians, it should be remembered, had passed through the Synagogue into the Church. At least six out of the twenty-six persons saluted by name in Romans 16:5-15 were Jews. Unless forearmed, a Church so composed might fall an easy prey to the Judaizers. But the Judaism of this community was far from being extreme, in the anti-Pauline sense: apart from Romans 16:17-20*, the letter is wholly conciliatory and assumes a fundamental harmony between writer and readers (Romans 6:17). The Christianity of Rome was probably drawn from Palestinian sources, dating, it may be, even from the Day of Pentecost (Acts 2:10; cf. Romans 13:11; Romans 16:7), and remained so far untouched by the bitter agitation against Gentile liberties; it was doubtless affected by the broader Hellenistic-Jewish ideas (see Lipsius in HC). Paul hopes to secure Rome for the world-gospel, forestalling the circumcisionist emissaries, and to bring this important Church, which was friendly toward himself and substantially sound in faith, to a full understanding of the relations of the Gospel to the Israelite economy. While Paul claims no paternal authority over Roman Christians and half apologises for using language of admonition to them (Romans 1:11 f., Romans 15:14-16), his silence makes it fairly certain that this Church was founded neither by Peter nor any other apostolic man. His warrant for addressing the readers as he does, lies in the scope of his commission (Romans 1:5-16) and the singular "grace that had been given" him "from God." The seed of the Gospel here was windblown; no religious or social movement of any magnitude took place in those times without speedily reaching Rome. The passage from Suetonius, Lives of the Cœsars (§ 25), which relates, with obvious confusion, how the Emperor Claudius "expelled the Jews from Rome, who were making continual riots at the instigation of one Chrestus," indicates that the Christians in Rome were popularly identified with the Synagogue, and that their activity in the early fifties—especially, we may conjecture, in drawing over Gentile proselytes (cf. Acts 13:44 f; Acts 17:4 f.)—had provoked assaults from the orthodox Jews so violent that they called for severe governmental repression. If Romans 16:3-15 formed a part of the original letter (see § 4), then the presence of Aquila and his wife in Rome accounts for the apostle's conversance with Christian affairs in the city; but apart from the data of the salutations, we may presume that his wide acquaintanceship, and the constant resort of provincials to the metropolis, had secured for Paul friends there through whom he could inform himself. The Church is prepared to receive this letter, and may be counted on to welcome and aid the writer when he shall arrive (Romans 1:12, Romans 15:24; Romans 15:32).

§ 4. The connexion of ch. 16 with the rest of the letter raises serious difficulties. The confluence from the Provinces to Rome scarcely accounts for Paul's greeting such a host of personal friends in a place where he had never been (Romans 16:3-15). The epistle appears to have three distinct conclusions: the two Benedictions of Romans 15:33 and Romans 16:20 (Acts 28:24, AV, rests on defective textual support), and the Doxology of Romans 16:25-27. Between the three endings two name-lists intervene, of persons saluted (Acts 28:3-15) and persons saluting (Acts 28:21-23), with a hortatory postscript attached to the former catalogue (Acts 28:17-20). These paragraphs follow disconnectedly, in contrast with the orderly sequence of the epistle; the gap between the Church greetings and the personal greetings of Acts 28:16, Acts 28:21-23, is particularly noticeable. The denunciatory strain of Acts 28:17-19* is heard nowhere in the body of the letter; in tone and phrase this homily is markedly akin to later epistles. In view of the peculiar features of Acts 28:16, added significance attaches to the early currency of a recension lacking the in Rome of Romans 1:7 and Romans 1:15 (the evidence is slighter here), and to the appearance of the Doxology in many MSS at the end of ch. 14. At the same time, the material of the chapter is characteristically Pauline throughout. On the above phenomena, along with other considerations, was based the theory, advocated by Lightfoot (Bibl. Essays) and Renan (Saint Paul) in widely different forms, that Paul abridged or modified the epistle for use in other churches. [Lake holds that Rom. is an expanded version of an older encyclical epistle, written at the same time as Gal., which he regards as earlier than the Conference at Jerusalem. Some years later Paul re-edited it and sent it to Rome. Both views rest on the postulate that the affinities between Rom. and Gal. compel us to regard them as nearly contemporary. If we allow that Paul had thought out his principles long before he wrote Rom. and had defended them along the same lines, there is no need to insist that no long interval can have separated Rom. and Gal.—A. S. P.] He may well have taken measures to give wider circulation to a writing that was of catholic import and contained so much of his weightiest and most laboured thinking. Colossians 4:16 points to something similar in another instance. If abridged copies of Rom. were sent out in this way, the conflation of the epistolary endings of several other issues with that of the original letter would account for the manifold endings. The Salutation-list, however, which Renan, in common with many scholars, supposed to have been designed for Ephesus, bears strong internal marks of Roman destination (Romans 16:3-16*): on this Gifford's suggestion is plausible, that Romans 16:3-20 is an insertion taken from some later communication of Paul's to Rome, dating subsequently to his imprisonment there; Romans 15:33 may then indicate an earlier, and the occurrence of the Doxology at the close of ch. 14 a second abridgment of the epistle; while Romans 16:1 f., Romans 16:21-27, formed the primary conclusion.

§ 5. Plan.—This is the most systematic and complete, as well as the weightiest, of Paul's extant writings. The strictly epistolary and personal matter is limited to Romans 1:1-16 and Romans 15:14 to Romans 16:27. Within this setting we have (A) a major doctrinal, and (B) a minor hortatory deliverance. A, which covers Romans 1:17 to Romans 11:36, treats of two themes, principal and subsidiary: (a) the Revelation of God's Righteousness for Man's Salvation (Romans 1:17 to Romans 8:39); (b) the Present Reprobation of the Jewish People (Romans 9-11). B has a more general part (Romans 12 f.) inculcating Christian ethics, mainly on their social side, followed by specific appeals on questions endangering the peace of the Roman Church (Romans 14:1 to Romans 15:13). The notes will supply details of analysis.

Literature.—Commentaries: (a) Gifford (Sp. and separately), Beet, Moule (CB), Garvie (Cent.B); (b) Sanday and Headlam (ICC), Liddon, Denney (EGT), Parry (CGT), C. J. Vaughan, Morison (on chs. 3, 6, 9f., in three vols.), Lightfoot (Notes on Epp.); (c)*Godet, Lipsius (HC), Zahn (ZK), Lietzmann (HNT), B. Weiss (Mey.), Kühl, Hofmann, Calvin, Estius (Rom. Cath.); (d) Moule (Ex.B), Gore. Other Literature: Articles in Dictionaries; Works on NTT Du Bose, Gospel according to Paul; Baur, Paul the Apostle of Jesus Christ; Hort, Prolegomena to Romans and Ephesians; Lightfoot, Biblical Essays. The relevant articles in this Commentary should be consulted. For further literature see the bibliography on p. 816.

BY PROFESSOR H. A. A. KENNEDY

I. Presuppositions. (a) Pharisaic Training.—It is true even of the most gifted thinker that his ideas are permanently influenced by his early training. Such influence will be more marked when the training is determined by a sacred tradition. As the son of devout Hebrews (Philippians 3:5), and probably destined to be a religious teacher, Paul's acquaintance with the OT was that of an expert. In the Law, the Prophets, and the Psalms, he had found spiritual nurture and intellectual illumination. He had learned to use the Scriptures as absolutely authoritative for faith and life. When he became a Christian he did not abandon, but only modified his attitude. The fulfilment of the earlier revelation in Christ confirmed its value and gave him fresh insight into its meaning. Its regulative importance for his thought is evident from his constant use of Scripture proofs in establishing his arguments (e.g. Romans 3:10 f., Galatians 3:6; Galatians 3:8, Galatians 3:10-13). This method had been carried to extravagant lengths in the Pharisaic schools. Their main business was commenting on the text of the OT. These comments, remarkable for their ingenuity and pedantry, had accumulated into a mass of tradition, chiefly occupied with the Law, and possessing an equal authority. Traces of the Rabbinic exegesis in which Paul had been trained appear in such arguments as Galatians 3:16; Galatians 4:21-31. But nothing more completely reveals the completeness of his religious transformation than the manner in which he has shaken off the limitations of his professional education.

The Law was not, however, studied by the Pharisees for its historical interest. Its strict observance was the most pressing question of the national life. To outward appearance the Jews were a conquered, broken people. There was nothing in their present experience to kindle expectations of a happier future. But that was to reckon without God. For God and God's Covenant were the supreme factors in their history. The Law was the visible expression of God's relation to them, God's will for them. To obey the Law was to hold God to His promises. And these promises were summed up in the Messianic Hope which had preserved their vitality in the midst of overwhelming disasters. Hence those who ignored the claims of the Law were a positive hindrance to the realisation of the nation's splendid destiny. But there were also serious consequences for the individual. The conception of personal retribution had by this time come into the forefront. God's final verdict on each life at the day of reckoning was based on its obedience or disobedience to the legal standards. Thus the religious experience of a Pharisee largely consisted in his consciousness of blamelessness or transgression when confronted with the prescribed requirements of the authoritative code.

The central place of the Messianic Hope in the Pharisaic outlook reminds us that the devout Jew of Paul's day was constantly engrossed with the future. When the woes of the present had reached a climax, he expected a catastrophic intervention of God, in which the existing evil age should be transformed, and the Divine rule established once for all in righteousness. The pictures of the coming age are confusingly varied. At times its basis is earthly, at times it belongs to a new heavenly order. Perhaps more often than not it is associated with the figure of a personal Messiah. Throughout his epistles, Paul reveals the influence of this strain of thought.

(b) Diaspora-Environment.—While Paul took his theological curriculum, if we may so describe it, in the Rabbinic schools of Jerusalem, he was by birth a Jew of the Diaspora. There can be little doubt that the more liberal atmosphere of Hellenism was not without effect even upon so exclusive a temperament as the Jewish. Recent discoveries have shown a closer touch with Greek life than was formerly recognised. In any case, the fringe of Greek enquirers attached to the synagogues in important centres formed a medium for the communication of Hellenistic ideas. Paul's native city of Tarsus was famous for its school of Stoic philosophy. Whether, in his earlier days, his eager spirit was affected by the doctrines of Stoicism which were being diffused among all classes of society we cannot tell. The occasional points of contact between Paul and the popular philosophy of his time can quite well be accounted for by his inevitable intercourse, as a Christian missionary, with men and women whose thought had been influenced by the current beliefs of the day. To the same source must be referred those traces of affinity with influential mystery-cults which are occasionally discernible in his conceptions and (still more) in his terminology.

(c) Pre-Christian Religious Experience.—The influences described in the preceding paragraphs must be regarded as secondary factors in shaping the Pauline theology, as compared with the crisis of Paul's conversion which cleft his life in twain. But the significance of his conversion can scarcely be grasped, apart from a brief survey of his pre-Christian religious experience, so far as that may be inferred from the hints supplied by his letters. Two considerations ought here to be emphasized. First, Paul's experience must not be regarded as typical of the average Judaism of his day. That explains why so many Jewish Christians failed to understand him. And, secondly, the account which he gives of his pre-Christian life, notably as regards the operation of the Law (e.g. Romans 7:7-24), could only have been given by a Christian believer. Still, we have sufficient data from which to compose a rough picture.

It is plain that before the revelation of Christ to him, Paul was in a state of spiritual unrest. The religion of legalism did not satisfy his conscience. Rather did it intensify its sensitiveness to sin. And he found himself further and further removed from a standard of obedience whose claims grew ever more exacting. He was oppressed by that consciousness of failure so poignantly expressed by another devout Jew, almost a contemporary of his own, in the Ezra-Apocalypse (e.g. f., 9:36). We possess only his Christian explanation of the situation. Probably that reveals elements prominent to his mind in the earlier epoch. Why was he unable to keep the Law? Because of "the flesh" (Romans 8:3). Paul's use of this term has its roots in the OT. There human nature in its weakness and transiency is designated "flesh," and contrasted with the might and eternity of God, who is "spirit." The same word is employed in a disparaging sense of the body in the Platonic schools. Paul discloses no theory of the inherent evil of matter as such, and it is difficult to determine his idea of the origin of evil (Romans 5:12 ff.). But as a fact of practical experience, he has found his bodily life to be tainted and weakened by sin (Romans 7:18), and this condition is universal. Thus, when the Law utters its prohibitions, so far from obeying, his sinful nature feels resentment. What, then, can be the meaning of such an order of things?

As accepting the Pentateuch in the most literal sense as a Divine revelation, Paul can only pronounce the Law to be "holy and righteous and good" (Romans 7:12). But through his marvellous spiritual intuition he penetrates to the foundations of OT religion, and discovers there a higher element than legalism. He is led to the discovery by his own experience. As a Pharisee under the Law, his attitude to God was largely one of fear. As a believer in Christ he has exchanged this for an attitude of freedom and joy. There can be no comparison between the two kinds of relationship. With extraordinary boldness as well as insight he finds in the OT the foreshadowing of the higher attitude. This is illustrated in the religious life of the patriarch Abraham. He is not hemmed in by legal sanctions. He is content simply to cast himself upon the gracious promises of God (Galatians 3:16-18). Legalism, therefore, was only a temporary phase of OT religion (Romans 5:20). It was meant to intensify men's consciousness of sin (Romans 7:13). It was intended to be a discipline preparatory for Christ (Galatians 3:23 f.). Here, by the sheer power of his religious sensibility, the Apostle anticipates the discovery of modern investigation, that legalism was not the foundation of OT religion, but rather a phase in its development. Naturally, therefore, in his controversy with Jewish Christians whose experience of Christ was far less profound than his own, and who failed to recognise the essential limitations of legalism as a religious system, he uses language which appears inconsistent with his fundamental recognition of the Law as an expression of the Divine will.

But, as a Pharisee, he had not come within sight of such conclusions. Nay, he had striven with might and main to be blameless, according to the accepted standards (Philippians 3:5 f.), and was recognised as a leader in his sect (Galatians 1:14) The tumult of dissatisfaction within would at first spur him on to an excess of outward zeal. It is not, therefore, surprising to find him "beyond measure persecuting" (Galatians 1:13) the followers of the crucified Nazarene, who, in defiance of all national expectations, had claimed to be Messiah. In an attitude like that of Stephen (Acts 6:8 to Acts 7:53), which seemed to make light of the hereditary ritual of Judaism, Paul would find the inevitable outcome of a Messianic claim that appeared so scandalous. He was not yet aware that the majority of those who adhered to the new sect had in no sense departed from allegiance to the Law of their fathers.

II. The Crisis of Paul's Conversion. (a) Revelation of the living Christ.—The story of Paul's conversion belongs to his biography. What concerns us here is its significance for his theology, a significance which the Epistles show to be primary. In one of the most illuminating passages that he ever wrote, he speaks of the good pleasure of God, who had separated him from his birth and called him by His grace, "to reveal his Son in me, that I might preach him among the Gentiles" (Galatians 1:16). That sentence is a crucial description of his epoch-making experience. Whatever else it was, it meant a revelation of Jesus Christ, the Son of God, in the depths of his being, with the high purpose of inspiring him with a Gospel which should appeal to the heathen world. We have considered what may be called the silent preparation for this crisis. In that there were psychological factors of real importance. But Paul always regarded the event as a wonder of the Divine grace (e.g. 1 Corinthians 15:8-10). For him it was no culmination of a subjective process. It was the condescension of a love that passeth knowledge, which suddenly checked him in a career of ignorant folly. Perhaps the "call" referred to in the passage quoted embraces all the providential circumstances which unconsciously were shaping Paul for his great vocation. At any rate, the idea of a "choice" or "call" of God is central for his thought. We are apt to estimate his conception of Election from the famous section of Romans (chs. 9-11) in which he attempts to explain the acceptance or rejection of salvation on traditional Jewish lines. But even in that discussion, with its apparently arbitrary outlook, he asserts that "the gifts and the calling of God are not things about which he changes his mind" (Romans 11:29). Here is the worth of the idea for his personal life. For him Election means that his salvation is not an accident. It forms an element in a mighty Divine purpose for the world. The power and grace of God are behind it. Surely he has a right to believe that that purpose will not fall to the ground, that God will be faithful to the end (Romans 8:29 f.). He is quite conscious of his own frailty and of the fickleness of his converts. Yet he can assure the Philippians of his confidence "that he which began a good work in you will perfect it until the day of Jesus Christ" (Philippians 1:6). So his election does not stand for a capricious favouritism. Rather is it the bulwark of his faith and hope, when with fear and trembling he applies the standard of Christ to his life.

(b) Missionary Call.—The crowning-point of his call is the revelation to him of the living Christ. We must examine the content of that revelation immediately. Meanwhile, let us note its bearing on his career, for that career shaped his theology. Why did Paul directly associate with the revelation a summons to preach Christ to the heathen? To begin with, the experience transformed his whole existence, above all things in the matter of his relation to God. He now knew the joy of coming as a son to his Father. In Jesus Christ he understood the Divine heart, and found it to be infinite love. How could he refrain from proclaiming the good news far and wide? "Necessity is laid upon me; for woe is unto me, if I preach not the gospel" (1 Corinthians 9:16). But this Gospel could be no national privilege. The very nation whose history had led up to Christ had rejected Him. The invitation to sonship which Paul recognised to be the core of the love of God could in no way be affected by difference of status or sex or race. Ye are all one in Christ Jesus" (Galatians 3:28). Thus it is of small importance to ask at what point Paul realised his obligation to be a foreign missionary. Whether it laid constraint upon him sooner or later, it was inherent in his new conception of the Christian's relation to God.

(c) Paul's Theology as Mission-Theology.—What must be the character of the message which Paul should present to Jew and Gentile alike? That was determined by his aim—to lead men out of sin and failure into that relation to God which had been made possible for him by his contact with the living Christ, to prepare them for the great day of Christ's appearing. He must hold up before them the Divine influences and operations which had made all things new for him, that they might share in his victorious experience. But the environment in which his work was carried on, and the fact that he was the pioneer of a new faith, compelled him to do more than preach the Gospel. He must clarify for his own thought the meaning of those redemptive facts and processes which formed the content of his preaching, for they had constantly to be justified to critical as well as hostile audiences. So his message must be to some extent a Christian apologetic, opening a pathway by which the revelation of God in Christ might find access to mind and heart alike. Apart, no doubt, from the needs of the moment, Paul's nature was such as to seek for an organic unity in his own life. Still, the practical aim seems always apparent. Many of his conceptions have been elaborated in his keen controversies with Jewish and Jewish-Christian opponents; many have taken shape through his effort to reveal the saving power of Christ to Greeks, both learned and ignorant. So that his theology may justly be designated Mission-Theology, a working instrument rather than a technical system. It is worthy of observation that when the Apostle enters upon any more or less theoretical speculations, as he enlarges on the facts of his religious experience, he shows a tendency to make use of the typical thought-forms of Judaism. That feature of his method must be reckoned with in the investigation of his theological conceptions.

III. Convictions reached through his Conversion.—In view of the fact that Paul's theology is mainly the outcome of reflection on his Gospel, and that his Gospel is an invitation to his fellows to share in the experience which has made him a "new creature," we are justified in looking for his central conceptions among the convictions most powerfully borne in upon him at the crisis of his conversion.

(a) Jesus as risen.—The first thing of which he became sure was that Jesus of Nazareth, whose high claims he had counted blasphemous, and whose followers he had relentlessly persecuted, was living and exalted to Divine glory. For this Jesus appeared to him in wonderful fashion (1 Corinthians 15:8; 1 Corinthians 9:1), and laid hold of his nature with compelling power (Philippians 3:12). All manner of consequences were involved in such an experience. Jesus had triumphed over death. The dim hope of resurrection which belonged to the eschatological picture of Judaism was an accomplished fact. But it was stripped of the crude materialism with which Jewish thought had depicted it. The risen Jesus was for Paul "life-giving spirit" (1 Corinthians 15:45). This disclosure brought the spiritual order close beside him. He could already realise that the commonwealth to which he belonged was in heaven (Philippians 3:20). For here and now he was in contact with Divine energies. God was no longer far off, to be approached through the elaborate ceremonial of the Law. In this revelation of love and life to his soul he knew that God was at work. The living Lord was the channel to him of the Divine communion. It was, therefore, possible for men to enter into a fellowship with the Eternal such as had never been dreamed of. The Divine condescension subdued his soul. He could not yet explain it all. But he was aware that he stood on a wholly new footing with God. The grasp of Christ upon his life had redeeming power in it. He was liberated from the sense of bondage to sin under which he had groaned in the days of his legalism. "The law of the spirit of life in Christ Jesus made me free from the law of sin and death" (Romans 8:2). Henceforward he conceives of Jesus pre-eminently as "Son of God" and "Lord."

(b) Jesus as Messiah.—Before we examine the significance of these titles, "Son of God" and "Lord," we must observe the bearing of the revelation of Jesus to Paul upon the Messianic Hope which, as already indicated, was central for the religious thought of Pharisaism. A crucified Messiah was for Paul in his pre-Christian days a contradiction in terms. Death on the gallows was pronounced accursed by the Law (Deuteronomy 21:23). Jesus was not only an impostor but marked out as under the ban of God. But the assurance that He was risen shed a transforming light on all His circumstances. Plainly, this glorified Man was the chosen of God. The testimony of His followers was true. He had claimed to be Messiah, and God had vindicated His claim.

It is impossible to determine what conception of Messiah Paul held as a Pharisee. The evidence of apocalyptic literature, scanty as it is, indicates the variety of forms which the expectation assumed. Wherever a personal Messiah was looked for, he was regarded as Divinely equipped for his vocation. But in such writings as 1 Enoch and the Ezra-Apocalypse, he is represented as a being of heavenly origin, revealed supernaturally for judgment. It is conceivable that such a notion may have appealed to Paul in his pre-Christian days, but the fact that in Romans 13 he emphasizes the Davidic descent of Jesus makes it more likely that he shared the prevalent idea of a prince of the royal house. In any case, his Messianic conceptions, like all the rest, were revolutionised. In Jesus the crucified and risen, God's high purpose for His people is consummated. "How many soever be the promises of God, in Him (i.e. the exalted Jesus) is their yes" (2 Corinthians 1:20). But this certainly meant for Paul a remoulding of the Messianic Hope. Not that its eschatological features cease to be of importance for him. Throughout the Epistles his eyes are fixed upon the end. "We eagerly look for a saviour, the Lord Jesus Christ" (Philippians 3:21). Again and again he appeals to the great climax of the Second Advent as supplying a motive for serious watchfulness (1 Thessalonians 5:4 f., Romans 13:11 f.). But Christians are placed in a new attitude towards that coming age, in which God's will shall be supreme. In Christ Jesus they have already a foretaste of the final salvation. The new epoch has projected itself into "this present evil age." The future, which means being "with Christ," is the culmination of their present experience, which means being "in Christ."

(c) Jesus as Son of God and Lord.—We are now in a position to estimate the significance of Paul's favourite designation of Jesus Christ as "Son of God" and "Lord." No doubt he was familiar with the former as a Messianic title in his pre-Christian days. But as such it had little more than an official connotation. Apart altogether from the probability that he became acquainted with the tradition of the Church that Jesus had called Himself "the Son," Paul filled the description with fresh content as the result of his own experience. This marvellous Person, who had recreated his life, who had lived a man among men well known to Paul, stands solitary in the world of being. He has disclosed to Paul the heart and purpose of God. He must be placed on the side of Deity. And the unique relationship cannot be more adequately expressed than by the name of "Son." Plainly, metaphysical implications will ultimately be involved in the designation, and the Apostle does not fail to emphasize them. But in his formulation of this title he starts not from metaphysics but from religious faith (Romans 1:3 f.).

For Paul "Lord" is pre-eminently the name of Christ as exalted. In the great passage which describes His glory as the result of His humiliation, God is said to have given Him "the name which is above every name." Every tongue is to confess "that Jesus Christ is Lord" (Philippians 2:9; Philippians 2:11). The word has an interesting background. The Egyptian Jews who made the translation of the OT known as the Septuagint, the Bible of Paul, rendered the Heb. Yahweh by Kyrios. It has been suggested that they did so because the chief deities of Egypt, like many prominent gods of the Hellenistic epoch, received this designation. It was certainly prevalent on Hellenistic soil among religious associations as well as in the worship of the Emperor. Possibly, as Bousset has recently argued, Paul found the term in the worship of Christian communities in the Diaspora. In any case, he delighted to call Christ "Lord," the being to whom as bondservant (doulos) he had consecrated his life without reservation. He exulted in the thought of being led captive through the world in Christ's triumphal procession (2 Corinthians 2:14).

(d) The Spirit.—Paul lays stress on what he regards as the objective side of the revelation of Jesus to him only as an argument for the resurrection. It was something solitary in his history. But the main result of the experience, the contact of his spirit with the Divine life in Jesus, remained as a permanent possession. It is from this point of view that he described Him as "life-giving Spirit." In the earlier narratives of the OT all sorts of abnormal phenomena in human lives, such as exceptional skill or physical strength, were referred to the "Spirit" of God (e.g. Exodus 35:31, Judges 14:6). The same origin was assigned to the ecstatic experiences both of primitive and later prophets (1 Samuel 10:10, Ezekiel 11:24). Occasionally, equipment with the Spirit is associated with a special call to service (e.g. Isaiah 11:2) and with the needs of the religious life (Psalms 51:11; Psalms 143:10). Closely akin is the conception of Wisdom, which, in the Wisdom-literature, is regarded as a quasi-personal medium of Divine influence to the world. In Rabbinic tradition the "spirit of holiness" is the endowment of specially gifted teachers. Of peculiar importance for our discussion is the expectation of a rich outpouring of the Spirit in the Messianic age (e.g. Joel 2:28 f.). The evidence of the early Palestinian source which is used in the first half of Acts reveals the extraordinary prominence which this idea occupied in the thought of the primitive Church. The remarkable ferment of spiritual power and enthusiasm which prevailed among believers was directly ascribed to the action of the Spirit. Perhaps Paul was influenced by the conception as he found it in the Church, when attempting to formulate his individual experience. And he must have been acquainted with the OT and Jewish belief in the Spirit as the channel of Divine energies to the world. But the fundamental explanation of his emphasis upon the Spirit must be sought in his new consciousness of spiritual power as the result of contact with the risen Christ. This was a contact with the unseen Divine order which generated in him a high moral energy such as he had never before conceived. The consequence was that the vague idea of the Spirit, through its intimate association in this crisis with the living Lord, became for Paul far more concrete and personal. Indeed, in several passages he does not hesitate to identify the Spirit with Christ (e.g. 2 Corinthians 3:17, Romans 8:9 f.). At a later point we must note the significance of the identification.

(e) New Relationship to God.—We cannot surmise the actual stages of thought and feeling by which Paul reached his mature conception of the God whom he met in Christ, but it is plain that the earlier one of his legalistic days was shattered by his conversion-experience. For the direct result of the crisis was a transformed religious attitude. And a transformation of religious attitude means a fresh vision of God. We have seen that the outcome of this vision was the consciousness of a vocation to the heathen. That was involved in Paul's discovery of what God was. The revelation of the living Christ to him was really an interpretation of the character of God. He never doubts that all that has happened to him must be traced to the Divine grace. Grace, for Paul, means primarily the loving, generous disposition of the Almighty. But as a rule he thinks of it in concrete form as embodied in the gift of His Son, Jesus Christ, to mankind. And often it cannot be separated in his thought from the bestowal of the Spirit. Brückner is right in saying that "God is for Paul first and chiefly the Father of Jesus Christ." In virtue of their perfect harmony, all that Christ does is the expression of the Father's will. Hence the experience of love and joy and praise kindled in his soul by the condescension towards him of the exalted Lord is a mirror of the Divine purpose. That is to say, God shows Himself eager to forgive a man conscious of his own failure and powerlessness to attain the ideal which his conscience holds up to him. He does not stand behind the Law, reckoning up in aloofness a man's transgressions. He yearns to draw him into fellowship with Himself, to be able to deal with him as a son. Paul was assured of this in the crisis of his conversion. He felt he owed all to Christ. But not to Christ as distinct from the Father. The profoundest utterance in the Epistles is this: "God was in Christ, reconciling the world unto himself" (2 Corinthians 5:19). The attitude which corresponds to his epoch-making discovery is described from varying points of view by such terms as justification, adoption, peace with God through our Lord Jesus Christ. When he reflects upon this new and blessed condition from the Godward side he exults in the fatherly love which made it possible (e.g. Romans 5:6-8). When he considers it from the human, he finds in it a sacred obligation laid upon men to present themselves to God a living sacrifice (e.g. Romans 12:1). This is the doom of legalism. The Christian obeys not by compulsion but by inspiration.

(f) The Cross.—The crucifixion of Jesus was a paralysing blow to His chosen disciples, although He had emphasized in His training of them the necessity of self-sacrifice. When Paul was compelled to revise his estimate of a crucified Messiah, he was confronted by a problem which must have profoundly exercised his thinking in the days that followed his conversion. The death of Jesus was not that of a malefactor. It was the Son of God who had been nailed to the tree. Such an event must possess unfathomable significance. It must have an integral place in the wonderful redeeming purpose of Christ which had illumined his own soul. Perhaps, as he sought to adjust his mind to the facts, the first impression which remained with him was that of unspeakable love. For Jewish feeling the death of the Cross was the climax of degradation. Put the Holy Son of God, the chosen Redeemer, in the place of the criminal for whom such a fate was reserved. Thought must almost fail in presence of such an event. But if the risen Jesus was, as Paul had found Him to be, the medium of the Divine grace to men, this could not be merely an awful tragedy. It must be the voluntary self-dedication of one who loved human souls better than life. This perception would at once fall into line with what Paul had felt from the moment of his first contact with the risen Lord, that he had passed into an atmosphere of ineffable mercy and grace. Possibly we may go further, and suggest that from the first, Paul, on the basis of his inward crisis, would associate this death of self-sacrificing devotion with the destruction of the old order of sin and weakness which circled round a merely legal relation to God.

IV. Influence of Early Christian Thought on Paul's Fundamental Convictions.—No careful reader of Paul's Epistles is in danger of supposing that any vital element of his thought came to him at second-hand. His fearless words in Galatians 1:11 f. assert a position which he never relinquished And yet we must remember that, at his conversion, Paul entered a community which included several at least of the Twelve, besides many men and women who had been personal followers of Jesus. It would be unsafe to fix a date for the earliest written records of Jesus' words and deeds; but when Paul became a Christian he would at once be brought into touch with living traditions of the Lord. By this time, also, manifold efforts would be made to grasp the meaning of the death of Jesus, to re-shape the current Messianic expectations in the light of His eschatological utterances, to understand more fully those portions of His teaching which the Master was wont to emphasize. More than once Paul reveals his attitude to the existing situation, e.g. 1 Corinthians 15:3 f.: "I delivered unto you first of all that which also I received, how that Christ died for our sins according to the Scriptures; and that he was buried; and that he hath been raised on the third day according to the Scriptures" (cf. 1 Corinthians 11:23 f.). This shows that the early Christians went back to the OT for light on such crucial events as Christ's death and resurrection. Peter's speeches in the opening chapters of Acts supply details of the method which they followed. Nothing could be so effective for mission work among adherents of Judaism as the exhibition of proofs from Scripture for the essential verities of the new faith.

(a) What light did Paul receive in the Christian Church on the central fact of the Death of Christ? It is not by accident that the Passion occupies so large a space in the Synoptic tradition. It would be natural that these early disciples should explore the recognised Messianic passages of the OT to find clues to the significance of this overwhelming event. But Peter's addresses indicate that it was easier to discern references to the glory of the risen Christ than to His Bufferings and death (e.g. Acts 2:25 f., Acts 2:34 f.). The second Psalm, indeed, is quoted (Acts 4:25 f.), but a suffering Messiah was an anomaly. Very early, however, they must have been impressed by the figure of the Servant of Yahweh, and especially by the marvellous delineation in Isaiah 53. In Acts 8:32-35 the foreshadowing in him of Jesus is definitely recognised. Soon it would dawn upon them that many of the Master's words and thoughts (e.g. Mark 10:45 || Isaiah 53:10 (mg.), Mark 14:24 || Isaiah 49:8) circled round this mysterious redeeming personality. Then the redemptive idea, so central in the prophetic picture, and finding expression there in terms so significant as "wounded for our transgressions," "bruised for our iniquities," "making an offering for sin," "bearing the sin of many," would link itself on to the great sacrificial system of Jewish ritual. The whole range of propitiatory sacrifices would receive a new importance as pointing to "a sacrifice of nobler name and richer blood than they." This process of theological reflection must have been at work when Paul entered the Church. It presented a basis on which his eager mind could build. And when he received the tradition of Jesus' solemn words at the Supper concerning the "new covenant" in His blood, he would recognise that Jesus' thoughts had also been moving among the symbols of OT religion. The forms in which his reflections took shape remain to be considered in a subsequent paragraph.

(b) Eschatological Ideas.—The Synoptic Gospels supply ample evidence of the eager eschatological interest which possessed the mind of the primitive Church. It is safer to make such a statement than to attempt to determine the precise scope of Jesus' outlook on the Last Things. Still, the extraordinary place of eschatological expectations in the earliest period of Christianity testifies to a definite impression made by Jesus' teaching concerning the Future. Probably Paul, as a genuine scion of the prophetic line, could never dissociate God's saving purpose for the world from catastrophic events which, like Jesus, he described in the traditional language of Apocalyptic. Here, again, he took common ground with the Church. Like the Church, he retained pictures of the Judgment, the Resurrection, the Parousia. Yet side by side with these he conceived a process of salvation which was really independent of these pictures. Perhaps he scarcely realised the contrast. The conception of the Parousia, in any case, expressed the ardent yearning that the will of God should speedily triumph. It was left for the writer of the Fourth Gospel completely to spiritualise eschatology. But he was only carrying to its logical issue the development begun by Paul.

(c) The Spirit.—We have already indicated the inevitable association with his conversion of Paul's conception of the Spirit. For the revelation of the living Lord was for him pre-eminently a baptism of power. At the same time it ought to be noted that when Paul entered the Christian Church, the idea was in the air. Nay more. The emergence of abnormal phenomena such as speaking with tongues" (p. 648), "prophesying" (i.e. disclosing profound religious truth), works of healing," was evidence of the Spirit's operation. And this was, in turn, a remarkable demonstration that the Messianic age, the age when unique spiritual energies should be liberated, was already at the door. It is in the Fourth Gospel alone that we find specific teaching of Jesus on the Spirit, and that has no doubt been re-shaped in the mould of the wonderful individuality which stands behind the Gospel. But we are inclined to agree with Titius that more emphasis was laid by the Master on the Spirit than the scanty hints of the Synoptics would suggest. So that Paul may have been helped in clarifying for his own mind this most fruitful conception by the tradition of Jesus in the Church and those religious experiences which put the seal upon the tradition.

(d) Life and Teaching of Jesus.—One of the most baseless utterances of recent NT criticism is that which declares that Paul was not interested in the life and teaching of Jesus: that for him Jesus was simply a heavenly Being who came to the world to die. It is true that the crucified and exalted Lord stands nearer to him because He had been the channel of that new life which transformed him. But any attentive student of the Epistles will discover that virtually in every section of his thought, Paul has been influenced by the Church tradition of the historical Jesus. The incidental fashion in which he refers to traits in His character (e.g. 2 Corinthians 10:1), the authority he assigns to His precepts for details of conduct (e.g. 1 Corinthians 7:10; 1 Corinthians 9:14), the direct parallel of his ethical ideal to that of Jesus (Galatians 5:14) whom he daily strives to imitate (1 Corinthians 11:1), are more impressive proofs of the value he assigned to the Man who had walked in Galilee than any elaborate argument he might have constructed in support of the historical basis of the faith. Perhaps nothing so clearly attests the dependence of the disciple upon his Lord as his conception of the sonship of Christians. We know that Paul entered on a relationship of inward freedom towards God in that crisis which made him a new man. The whole circumstances of his call were shot through with the Divine love. But it is much easier to understand such classical passages as Romans 8:14-17 and Galatians 3:26-29, if we suppose that Paul's mind was prepared by the tradition of Jesus' fundamental teaching on the Fatherhood of God, which was one of the priceless memories of the first disciples. A noteworthy corroboration of this view is found in the fact that the idea of the Kingdom of God, so characteristic of the preaching of Jesus, while appearing in Paul, has to a large extent been replaced by that of the Divine family of believers. In this identification he was anticipated by his Master.

V. Fundamental Conceptions of Paul's Theology.—Let us now attempt to elaborate the fundamental conceptions of the Pauline theology, intimately related, as we have seen, to his conversion-experience, and influenced at various points by the tradition of Jesus which he found in the Christian Church. Our survey must follow the growth of those convictions, already outlined, which were born of his spiritual crisis.

(a) Union with Christ as life-giving Spirit.—The result of the revelation of the living Christ to Paul was, for him, the establishing of a new and all-satisfying condition which he describes as being "in Christ": e.g. 2 Corinthians 5:17, "If any man is in Christ he is a new creature." The description is interchangeable with another, "Christ in me": e.g. Galatians 2:20, "It is no longer I that live but Christ liveth in me, and the life which I now live in the flesh I live by faith, faith in the Son of God, who loved me and gave himself for me." This passage is extraordinarily significant for Paul's religious thought and life. It shows that, on the side of the Christian, union with Christ is constituted by what the Apostle calls "faith." Faith, for him, is not mere assent to certain truths. Of course an intellectual element is involved in it, and may be regarded as its presupposition. But from Paul's standpoint that is overshadowed by the act of feeling and will, the surrender of the whole personality in trust and love to the living Lord. This attitude means the throwing open of the soul to the entire range of Divine influences and energies concentrated in Christ. Hence for faith all the Divine gifts are available. Chief among them, in Paul's estimate, is that of the Spirit, which finds its sphere of operation in what he calls "the mind," the higher element in human nature as it is. Accordingly, the phrases, "we in the Spirit" or "the Spirit in us" may be substituted for those mentioned above. Thus, in a sense, the living Christ and the Spirit are identified (e.g. 2 Corinthians 3:17). But the identification is not conceived metaphysically. It is, to use Titius' apt expression, "dynamic." Each is regarded equally as producing the new life. And in Paul's thought "life" is synonymous with salvation (e.g. Romans 6:23).

(b) The Death of Christ.—The Apostle is never weary of drawing out the consequences involved in this wonderful relation of profoundest intimacy with Christ. They will confront us in the various sections which follow. Meanwhile, let us work back from the initial experience of Paul's conversion to that which constituted its indispensable condition, and, in its soul-subduing power, inspired him with a confidence which nothing could daunt, the Death of Christ. The Christ whom Paul knew as life-giving Spirit had met and conquered death. Only as raised above earthly limitations could He operate in the hearts of men. But He, the risen Lord, the source of Paul's life, is pre-eminently "the Son of God who loved me and gave himself for me." What had taken place in His death of agony and shame? It is probable that Paul had earnestly pondered that question before he was able fully to realise or to express to himself the meaning of his new experience. At any rate, this new experience invariably stands out against the background of the Cross.

The Apostle starts with certain assumptions. Christ was sinless. That was involved in his own experience of Him, and was corroborated by the testimony of the Church. For Paul as a Jew, death, viewed synthetically in what we are accustomed to distinguish as its "physical" and "spiritual" aspects, and regarded as separation from God, was the penalty of sin (Romans 5:12). And the death of the Cross, more especially, involved the curse of the Law (Galatians 3:13, Deuteronomy 21:23). But Christ was not liable to this penalty. There must, therefore, be some larger interpretation of His experience possible. Now already, in the most remarkable delineation of OT religion, the Servant of Yahweh was represented as "bearing the sins of many" (Isaiah 53:12). Indeed, the idea of righteous men atoning for sinners finds noteworthy expression in 4 Mac. (17:22, 62:9), a Jewish document probably earlier than A.D. 50. So Paul's fundamental theory of the death of Christ seems to be that, in accordance with the will of the Father, Christ identified Himself so completely with sinful men that He took upon Himself the load of their transgressions, and suffered in their stead the penalty of the broken Law, becoming an atoning sacrifice. The Law, personified as an imperious power, exhausted its claims on the vicarious Redeemer. Those who by faith identify themselves with the Redeemer are thereby relieved from its obligation. They can face the final verdict of God without faltering. Crucial passages for Paul's central standpoint are 2 Corinthians 5:21 and Romans 3:19-26.

But his treatment of the theme is so manifold as to suggest that he is endeavouring by means of imperfect analogies to set forth the awe-inspiring fact which he had discovered in the depths of his experience, that the Divine heart suffers in and for the sin of the world. Paul does not attempt to explain the bearing of the "propitiation" or "sin-offering" (Romans 8:3) upon God. It is rather the Divine attitude exhibited in it towards men that he depicts from various standpoints. Sometimes he emphasizes the fact of Christ's love in dying (e.g. Galatians 2:20), sometimes the love of God in making this sacrifice, torn from His own heart (Romans 5:8). Closely akin to this is the idea of Christ's death as mediating God's purpose of reconciling men to Himself (2 Corinthians 5:19). Occasionally, it is described as redemptive (Galatians 3:13), this conception, of course, underlying all its aspects. One point of view is of speculative interest. We have already seen that for Paul "the flesh," i.e. human nature as known in experience, is invariably sinful. If sin is to be vanquished, "the flesh" must in some way be robbed of its vitality (Romans 6:6). Christ, in becoming incarnate, entered into the living organism of human flesh in order to redeem it. In His death, a Divine judgment is pronounced upon "the flesh," that sinful human nature which He represents as the second Adam. Those who are united to Him by faith are therefore set free from condemnation (Romans 8:1-4). They have been crucified with Christ (Galatians 2:20). And thus we have come back to the point from which we started. For, what the Apostle seeks to bring out by argument is that the soul linked to Christ by faith shares in all His experiences. In Him it dies to sin (and the bondage of a legal relation to God). With Him it rises to newness of life (see especially Romans 6:3-11). This is an exposition of Paul's discovery of a gracious, forgiving God in Jesus Christ, the risen Lord. No wonder that the "word of the Cross" becomes on the Apostle's lips a summons to repentance, faith, love, and obedience.

(c) Interpretations of the new Relation to God and its Issues.—Paul had entered upon the new relation to God, set open to him in Christ, before he attempted to make an analysis of it. His descriptions vary according to the aspect of the experience which is uppermost in his mind. Each reflects his situation at the time. Now the most "theological" of his Epistles are those to the Romans and the Galatians, documents which at every turn reveal the influence of his burning controversy with Judaism, both within and outside the Christian Church. We know that in his missionary labours his footsteps were dogged by representatives of the Mother Church at Jerusalem, who urged that no man could be accepted by God as righteous apart from obedience to the Mosaic Law Christianity they regarded as a supplement of Judaism. For many the difference between the old faith and the new consisted mainly in the recognition of Jesus of Nazareth as Messiah. Paul had discovered that not only had legalism given him no help in attaining righteousness but that it was a positive hindrance. But in communion with the risen Lord he felt himself able to do all things (Philippians 4:13). So he concludes that the legal order has come to an end in Christ (Romans 10:4). Righteousness, the attitude in man which God approves, is reached apart from the Law (Romans 3:21 f.). A man is "justified" by faith in Christ (Galatians 2:16). By justification, which is a term of Pharisaic theology, Paul means the pronouncing by God of a verdict of acquittal instead of condemnation. Under the religion of the Law men looked forward with apprehension to the great day of reckoning. Would their good deeds outweigh their transgressions? Would they be acquitted, i.e. have a share in the Messianic age, or would they be condemned? Paul declares that, tested by the legal standard, no man can be accepted by God. He cannot win merit with the Almighty. Sin is too subtle and persistent for that. The revelation which has illumined the soul of the Apostle is that God "justifies" sinners. What does that imply? Not, of course, that He condones evil. Sinners are justified by faith in Christ. That is, God accepts them as linked to Christ, as taking Christ's attitude to sin, as welcoming Christ's revelation of God in the Cross as the all-loving and all-holy. This is what he means by a "righteousness of God" which has been revealed to men (Romans 1:17; Romans 3:21). Although as yet they may be far from perfection, God sees the end in the beginning. In matchless grace He anticipates the result of this new direction which, through faith in Christ, their life has taken. Hence their salvation is present as well as future. "We have peace with God through our Lord Jesus Christ" and "we rejoice in hope of the glory of God" (Romans 5:1 f.). In effect, justification is really a more positive aspect of forgiveness. The soul becomes once for all conscious that there are no barriers between it and God.

The result of this relation of acceptance Paul describes by the term adoption. It has a more juristic flavour than the "birth from above" of the Fourth Gospel. But it stands for the same spiritual reality. The man who, through trusting Christ and identifying himself with Him, discovers that God is not against but for him, approaches God no longer with the hesitating fear of a slave but with the glad freedom of a son. This is the greatest conception in the Pauline theology, just as it is the supreme revelation of Jesus. In the parable of the Lost Son, the father, who stands for Jesus' view of religion as against that of the Pharisees, represented by the elder brother, says, "Son, thou art always with me, and all that I have is thine" (Luke 15:31). Paul has a similar splendour of outlook. "He that spared not his own Son, but delivered him up for us all, how shall he not with him also freely give us all things" (Romans 8:32). No instance of the "all things" is more impressive than the inward liberty which Paul claims for the Christian. This is his rightful heritage (Galatians 5:1 f.). Its only limitation lies in the claims of love (Galatians 5:13, Romans 14:13-21).

It is plain that a relation which begins with faith in Christ, in Paul's profound sense of the word, must issue in likeness to Christ. That is to say, from the nature of the case, the new status in God's sight involves a break with sin. The purpose of the far-reaching discussion of Romans 6 is to make that unmistakable. Paul does not often dwell on the stages in the experience of the "justified" man. But incidental references such as Philippians 3:12, "Not that I have already attained . . . but I press on," reveal the current of his thought. No more profound description of the process has been given than 2 Corinthians 3:18 : "We all, with unveiled face, reflecting as a mirror the glory of the Lord, are transformed into the same image from glory to glory, even as from the Lord the Spirit." When we remember that "glory" in the Pauline Epistles means the nature of God as manifested, we can realise the loftiness of the consummation which in his view awaits the redeemed soul. Hence, the designation, "sons of God," is found to express the richest reality.

We have seen that Paul keeps his gaze directed towards the accomplishment of salvation in the Second Advent of Christ. It is difficult, however, to find in his writings any consistent scheme of eschatology. Such questions as the fate of those who reject the Gospel, an intermediate state, and the like, are never discussed. But he seems to agree with the fragmentary hints to be found in the teaching of Jesus as to the basis and the nature of the Future Life. Its basis is communion with God in Christ (or, by the Spirit). Believers are "alive unto God in Christ Jesus (Romans 6:11). But "flesh and blood cannot inherit the kingdom of God" (1 Corinthians 15:50). Therefore Paul postulates a transformation of the fleshly" organism of the Christian by the Divine power into a "spiritual" organism (1 Corinthians 15:44), which will be a fit instrument for his perfected spirit. There are gaps in his account of this fascinating speculation, but it is noteworthy that he speaks of it as "the image of the heavenly," i.e. of the exalted Christ (1 Corinthians 15:49). Possibly his reflection on the whole theme was influenced by the picture of the living Lord which had stamped itself upon his mind in the crisis of his conversion. The final victory will be over death in its fulness of meaning. Then shall believers, conformed to His likeness, be "ever with the Lord" (1 Thessalonians 4:17).

(d) Christian Conduct.—The new relation to God involves the control of the whole nature no longer by the "flesh" but by the Spirit. The "sons of God" are those "led by the Spirit" (Romans 8:14). One of Paul's most memorable achievements as a Christian teacher was his transformation of the conception of the Spirit as an abnormal, fitful energy, manifested in strange outbursts of religious enthusiasm, into that of the abiding principle of the Christian's moral life. The effect of the Spirit's indwelling for him is not, primarily, "speaking with tongues" or gifts of healing or prophetic power. It is "love, joy, peace, long-suffering, kindness, goodness, faithfulness, meekness, self-control" (Galatians 5:22 f.). "Paul," says Harnack, "has created an unsurpassable moral ideal." This he accomplished by following close in the footsteps of his Master. At no point is he more loyal to Jesus' teaching than here. As might be expected from the genesis of his Christian experience, the Apostle makes love the cardinal virtue. It is essentially the response of the soul to the love of God demonstrated in the Cross of Christ, and will resemble that love in spending itself upon the needs of others (Romans 13:9 f., 1 Corinthians 13). Hence, like all wholesome moral energy, Paul's ethic is largely social. Its sphere is determined by the existing situation. Paul was an indefatigable missionary. All his unresting activity was absorbed in the evangelising of new communities or the discipline of converts, already won. They depended on him for moral direction. And the closing sections in all the Epistles show how seriously he regarded his responsibility. It is futile to look for ethical theory in his writings. In his relation to the State, the conception of justice, and the order of nature, he reveals affinities with the popular philosophy (Cynic-Stoic) of his time. But his positions are invariably determined by religious motives.

(e) The Body of Christ.—It was inevitable that from the idea of the union of the believer to Christ as mediated by the Spirit, Paul should advance to that of the communion of believers in Christ through the same Spirit. Thus he arrives at his great conception of the Christian society as the Body of Christ. "As we have many members in one body, and all the members have not the same office, so we, who are many, are one body in Christ, and severally members one of another" (Romans 12:4 f.). The conception is most fruitfully elaborated in 1 Corinthians 12 and Ephesians 4:1-16. The following features may be noted: (1) External organisation is barely referred to. No doubt that was in a thoroughly flexible condition when Paul wrote. He is chiefly concerned with the spiritual health of the Church. (2) He lays stress on the unity of spirit which must pervade the organism of which the exalted Christ is Head. Already he had ample experience of friction in Christian communities. But the will of the Head cannot be realised if His members are at cross-purposes. (3) Nevertheless, unity of spirit does not mean unity of function. The limbs and organs of a body have an endless variety of functions. Each of them, when rightly discharged, ministers to the well-being of the body as a whole. None, however humble, may be dispensed with. (4) The Church is Christ's special representative upon earth. The sacred responsibility is laid upon her members of giving a faithful picture of the spirit and purpose of their Lord (Colossians 1:24, 1 Corinthians 14:24 f.). (5) The union of Jews and Gentiles in one body is for the Apostle a unique revelation of the manifold wisdom of God (Ephesians 3:3-11).

The unity of the Body of Christ, which counted for so much in a heathen environment, finds solemn expression in Baptism and the Lord's Supper (1 Corinthians 12:13; 1 Corinthians 10:17). Paul found these rites in the Church when he became a Christian. As a Jew of the Diaspora he was familiar with sacred lustrations and sacred meals, both in his own religion and in heathen cults. Baptism marked the entrance of the convert into the Christian society. More than once, Paul points to the immersion of the candidate in the baptismal water as an impressive picture of his passing out of relation to the old life, an experience which he compares with the burial of Christ (Romans 6:4, Colossians 2:12), while the emerging from the pool suggests the new life on which he enters in fellowship with the risen Lord. But Baptism was more than a symbol. It constituted the decisive step by which the individual deliberately identified himself with Christ and the Church. He was baptized "into the name of Christ," i.e. made himself over to Christ's ownership and protection. Hence the rite was possessed of very definite religious value. It intensified faith and was thus the occasion of a fresh spiritual quickening. But Paul associated no magical efficacy with it. For him baptizing is altogether secondary to the preaching of the Gospel (1 Corinthians 1:17). What concerns him is the faith which Baptism presupposes, and the enhancing of that faith which is its accompaniment.

He takes a similar attitude towards the Lord's Supper. Participation in that ordinance, which goes back to Jesus Himself, is a "representation" of the Lord's death, till He come (1 Corinthians 11:26). That is to say, the bread and wine in the celebration represent not the flesh and blood of Christ as such, but His human person as slain on the Cross for the sin of the world. Hence, communion with the body and blood of Christ means for Paul communion with the Lord as crucified, and all that that involves. Here there is concentrated in a solemn, visible act the supreme spiritual experience described in Galatians 2:20. Only, the action is peculiarly fitted to invigorate faith. To the believing soul the symbols become a sacrament, a convincing pledge of the mercy of God in Christ the crucified. But the effect is not magical. It is the response which is never denied to an adoring faith.

(f) Inferences as to Christ.—If Christ is for Paul the medium of human redemption, redemption from the guilt and power of sin and from the dominion of spiritual hierarchies of evil which work destruction for men (Ephesians 6:12, Colossians 2:15), if through Him humanity attains its Divine destiny (1 Corinthians 15:20 f., Romans 5:10; Romans 8:23, Ephesians 1:10, Colossians 1:20), it is a natural inference to find in Him the centre of the cosmic order, the constitutive principle of universal life. Accordingly, in the Imprisonment Epistles, written towards the close of his career, Paul broods with wonder and adoration over the cosmic functions of Christ. In the Wisdom-literature of Judaism, Wisdom had been almost personified as the instrument and vicegerent of God in creation (e.g. Proverbs 8:22-31). In contemporary Hellenistic thought similar functions were assigned to the Logos or Reason of God. These influences may have helped to shape the form of Paul's thought, but the genuine basis of his speculations is that in Christ he feels he has been brought into touch with ultimate reality Hence he describes Him as "the image of the invisible God, the first-born of all creation": "all things have been created through him and unto him; and he is before all things, and in him all things hold together" (Colossians 1:15; Colossians 1:17). His supreme office in the Divine order is to reconcile all things unto God, whether things on earth, or things in the heavens, "having made peace through the blood of his Cross" (Colossians 1:20). This high purpose may also be characterised as the "summing-up" of all things in Christ (Ephesians 1:10).

One moment in the reconciling process is of primary interest for the Apostle. In a single passage only does he dwell upon it (but cf. 2 Corinthians 8:9), and he introduces the subject almost incidentally. In urging lowliness upon the Christians at Philippi, he appeals to the example of Christ, "who, although by nature in the form of God [i.e. sharing in the Divine essence], counted not equality with God [i.e. as manifest to men and constituting a claim on their worship] a thing to be snatched, but emptied himself, taking the form of a bond-servant . . . and being found in fashion as a man, humbled himself, becoming obedient even unto death, yea, the death of the Cross" (Philippians 2:6-8). This is Paul's most explicit statement of his belief in the pre-existence of Christ. He has reached his position along the lines already described. But, true to his fundamental outlook, he lays the chief emphasis on the Divine lowliness which stooped to earth for the salvation of men. Yet the path of lowliness was for the Son of God, as for His followers, the path to glory. Because of His self-renunciation (in which the purpose of the Father found expression), "God highly exalted him and gave unto him the name which is above every name [in the Hellenistic world the names of deities were supposed to have magical power (Genesis 32:29*)]: that in the name of Jesus every knee should bow, of things in heaven and things on earth and things under the earth, and that every tongue should confess that Jesus Christ is Lord, to the glory of God the Father" (Philippians 2:9-11).

The closing words of the passage echo the final chord of the Pauline theology, "that God may be all in all" (1 Corinthians 15:28). Such, for the Apostle, is the goal of the universe.
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THE PAULINE EPISTLES
BY THE EDITOR

THE present article is concerned with a general statement as to the criticism of the Pauline Epistles. For a discussion of the New Testament Epistles in general and the Pauline Epistles in particular the reader should consult the article on "The Development of New Testament Literature." The first point that calls for examination is the alleged spuriousness of all the letters attributed to Paul. This is asserted by very few scholars, and it is commonly regarded as a mere eccentricity. It is in truth nothing better, but since the issue has been raised it is desirable to meet it. Moreover, the ordinary reader is in no position to explain why, if doubt rests on part of the literature, it may not equally be extended to the whole. Obviously the matter is in itself very important, but its importance is greatly enhanced by its bearing on the question as to the historical existence of Jesus. Here again denial is the mere craziness of historical scepticism, but this also, for similar reasons, it is unwise to treat with the contempt which it nevertheless deserves.

It must not be forgotten, in all questions of this kind, that the burden of proof lies on the assailant of the authenticity. A piece of literature which comes to us from antiquity, bearing the name of a definite author and claiming to be his work, is assumed to be genuine unless some cogent reason to the contrary can be offered. Even if positive evidence could not be offered, the failure of the counter-argument would leave the authorship incontestably where the document itself placed it. In the case of the Pauline Literature, however, not only has the attack broken down, but there are numerous positive arguments on the other side. For a fuller statement than can here be given, reference may be made to The Bible: its Origin, its Significance, and its Abiding Worth, pp. 198-202. In the next place, the responsibility lies on the opponents to supplement their destructive by constructive criticism. In other words, they must not content themselves with cavilling at the received opinions, they must substitute a view of their own and give some reasonable account of the origin of the documents. The fundamental ground for the negative view is that the epistles carry back into the middle of the first century A.D. an attitude to Judaism which could not have emerged before the second century. Christianity, it is urged, developed only very slowly out of Judaism, and the historical Paul could not have formulated so far-reaching a vindication of the Gospel's independence or elaborated his doctrine of the Law. It will be observed that this is sheer dogmatism. Paul cannot have written these epistles, it is asserted, because the new movement cannot have advanced with the rapidity this would imply. The scientific historian, however, is not at liberty to impose his arbitrary preconceptions on the facts. Moreover, these critics vitally misread the actual situation. It is quite untrue that Christianity cannot have been disengaged from Judaism so early. On the contrary the forces which worked for its rapid detachment were implicit in the situation. In the first place, Jesus was Himself, according to our earliest sources, engaged in controversies with the representatives of contemporary Judaism, and these touched the central problem as to the true nature of righteousness and the means of attaining it. Even more decisive is the fact that the mode of His death brought upon Him the curse of the Law. It needed only an intellect sufficiently powerful and courageous to think out what was involved in this, to cut the Gospel loose from the Law. If it be urged that this assumes the historicity of the controversies and the fact of the crucifixion, the answer is easy. As a rule, indeed, the ultra-radical critics admit the historical existence of Jesus and His crucifixion. Since, however, there are some who deny these, it may be pointed out in a few words why such a denial lands us in historical absurdities. No movement arising out of Judaism, and led by Jews, could have invented the story that its alleged Founder had been crucified. This would have been to create, quite gratuitously, insuperable difficulties. A crucified Messiah came under the curse of the Law (Deuteronomy 21:23, Galatians 3:13). The fact of the crucifixion, of course, involves the historicity of the person crucified. But it does more than this: it makes it probable that the Jewish authorities were hostile to Jesus, and their hostility is most naturally explained by such controversies as are related in the gospels and the antagonism He aroused among the Sadducees. The attitude to the Law in the Pauline Epistles was therefore, to some extent, anticipated by the Founder, while the mode of His death raised in an acute form the issue, "In what relation does the new religion stand to the Law which pronounces its Founder accursed?" Paulinism, therefore, was a position likely to be reached very early rather than late.

Not only does the fundamental argument break down, but there are convincing positive reasons for the authenticity of some epistles at least. These may be summarised as follows: (a) Marcion (c. A.D. 145) was an ultra-Paulinist who was regarded by the great majority of Christians as a most dangerous heretic. He formed a Canon which contained ten Pauline Epistles and a mutilated Gospel of Luke. This attests not only their existence but a fairly long previous history. They cannot have originated with Marcion, otherwise the Church would have repudiated them. Moreover, he was conscious that the copies of the epistles which were in circulation were out of harmony with his own theory of what genuine Paulinism was; accordingly he revised them in accordance with his views. Had he manufactured them, this situation could not have arisen. (b) The literature of the time when the epistles are alleged to have originated lends no support to the theory of their second-century origin. It is remarkably inferior in power to them, and an author capable of producing them must have played something more than a pseudonymous role in the Church. But we have no trace of such a person's existence. (c) The first Epistle of Clement was probably written before the close of the first century A.D. In it 1 Cor. is definitely mentioned as the work of Paul. (d) It is difficult to believe that the epistles, if spurious, could have been got into circulation and general acceptance in the Church in view of the fact that most of them were addressed to definite communities. These communities would know whether they had received these letters from Paul or not. (e) The numerous details, often in themselves trivial, are not likely to have been invented or, if invented, to have successfully defied detection. There was no need for such invention since no purpose was to be served by it, and unless it was done with incredible skill the writer was almost certain to betray himself. So intricate a situation as that which lies behind 2 Cor. was certainly no fiction. (f) We have a good deal of spurious literature which differs in the most striking way from the Canonical Epistles. Moreover, these spurious epistles were never, so far as we know, accepted in the churches to which they profess to be addressed. (g) The problems in the second century were not those which are most prominent in the Pauline Epistles.

F. C. Baur, the founder of the Tbingen School, and his followers recognised that at least four epistles, Galatians , 1 and 2 Cor., Rom. (apart from Romans 15 f.) were authentic. To these Hilgenfeld added Romans 15 f., 1 Th., Phil., and Phm. This modification has been amply justified by later criticism. But the prevalent attitude is more favourable to some of the other epistles. Probably few would now reject Col., rather more 2 Th., still more Eph., while there is a large consensus of critical opinion that the Pastoral Epistles are not in their present form authentic. Heb., which does not claim to be by Paul, is denied to him by common consent. A few words may be added with reference to these epistles; for a more detailed statement the commentaries on them must be consulted. 2 Th. has been rejected partly on the ground of inconsistency with 1 Th. In the one case the Second Coming is represented as imminent and sudden. In 2 Th. there is to be a considerable development, which is depicted especially in the eschatological section (2 Thessalonians 2:1-12). This section was itself regarded as pointing to a later historical situation. Neither objection is now urged with the same confidence. The ideas in 2 Thessalonians 2:1-12 are probably much older than Paul's lifetime, and, even when an event has been long expected, it often happens suddenly at the last. Difficulty is now felt on account of the similarity to 1 Th. rather than the unlikeness. But in view of the similarity of conditions, the similarity of treatment and language is not so surprising, especially as the second letter was written with reference to what had been said in the first, and no reasonable explanation has been given why a spurious epistle should have been written. 2 Th. is, therefore, probably genuine.

It was formerly supposed that the false teaching attacked in Col. was a form of second-century Gnosticism, and therefore that the epistle belongs to the second century. This was confirmed by the style, which was heavier and moved much less rapidly than that in the four chief epistles: by the vocabulary, which contained a number of unusual words; by the theology, especially the doctrine of the Person of Christ; and, finally, by its relation to Eph. Probably the heresy is purely Jewish in character, without traces of Gnosticism, and can be fully explained from the circumstances of Paul's own time. The Christology is fundamentally Pauline, is not higher than that of Phil., and, where it shows advance, is a simple development of what was implicit in the Christology of the undoubted epistles. The style is really different, but the difference of circumstances fully accounts for this. It was one thing to dictate letters in the rush of a busy life to churches in rebellion or in danger of losing the faith, quite another to write to a loyal church in the enforced leisure of a prison. The relation to Eph. presents a unique phenomenon, but it tells rather against Eph. than Col., since Col. is generally recognised as the more original. And, even if Eph. were an imitation by another writer, it is surely improbable that he would imitate an epistle that was not genuine.

This brings us to Eph., and here it must be frankly owned that a large number of scholars remain convinced of its spuriousness. The grounds on which this opinion is held are as follows: First, there is the suspicious relation to Col. Secondly, its style, which even Godet confesses often to have excited doubts in his mind. Thirdly, there is its doctrine of the Church, which is supposed by many to be too advanced for Paul's time. Its doctrine of redemption is regarded as un-Pauline, in that "reconciliation" is here used in the sense of the reconciliation of Jew and Gentile. Further, Paul is hardly likely to have spoken of "the holy apostles," or to have associated the other apostles with himself in the revelation of the calling of the Gentiles. These arguments are of varying value. Several rest on assumptions as to what Paul is, or is not, likely to have written, which ignore the versatility of his genius, and make the generally-recognised epistles a type to which everything must be made to conform in order to be recognised as his. There is no more Gnosticism in this epistle than in Col. Why Paul should not have grasped the idea of the universal Church one can hardly see. Why, with his sense of the greatness of redemption, he should not have insisted that the Cross reconciled Jew and Gentile, as well as man to God, is incomprehensible. The term "the holy apostles" is strange, but it carries different associations to us from what it would have conveyed to Paul's readers, and the adjective might very well be a later addition. And, while the association of the other apostles with him may seem a little strange, it is a fact that he asserted the identity of his general gospel with theirs.

The arguments alleged against the Pastoral Epistles (1 and 2 Tim., Tit.) are of unequal value. The false teaching attacked may well have existed in Paul's day. The objection that they belong to a period in Paul's lifetime unknown to us, depends for its validity on the answer we give to the question whether the imprisonment, recorded in Acts, was terminated by release or death. The latter alternative seems, on the whole, the more probable. Setting aside difficulties of this kind, there remains the unique style of the letters—the stress laid on ecclesiastical organisation, the moralistic rather than evangelical tone, the strangeness of Paul's assurance to his companion Timothy that he was a preacher, apostle, and teacher of the Gentiles; and, above all, the absence of the Pauline ring. On the other hand, they are well attested, and contain numerous personal details (see especially 2 Tim.) which are too trivial to have been invented. The view which finds favour now with many scholars, and is probably correct, is that these epistles are not forgeries, but also are not, in their present form, Paul's. This type of letter, dealing largely with Church organisation, lent itself readily to expansion, and probably some of Paul's notes to his fellow-workers were expanded by later writers into the Church manuals we now possess.

One point of detail may be mentioned, the interchange of the first person singular and the first person plural. It is sometimes thought that the plural is to be taken strictly, and that Paul speaks in his own name only where the singular is used. Paul associates others with himself in the salutation of some of his epistles, and it is not improbable in 1 and 2 Th. that the plural has this significance. But elsewhere Paul seems to speak for himself alone. The interchange of the singular and plural where one person alone is intended is quite common in the epistolary literature of the time. And, while no rigid rule can be laid down, Paul seems frequently to have conformed to this usage.

Literature.—Godet, Introduction to the NT, The Pauline Epistles; Shaw, The Pauline Epistles; Knowling, The Witness of the Epistles and The Testimony of St. Paul to Christ; Findlay, The Epistles of Paul the Apostle; R. Scott, The Pauline Epistles; Lake, The Earlier Epistles of St Paul; Hayes, Paul and his Epistles. Also discussions in Dictionaries of the Bible, Introductions to the New Testament, Histories of the Apostolic Age, and Lives of Paul.

(See also Supplement)

01 Chapter 1 

Verses 1-7
Romans 1:1-7. The Address is elaborate, for Paul is introducing himself to a strange community; and stately, as befits Christ's ambassador approaching the imperial city.

Romans 1:1 f., Romans 1:5 f. He is "an apostle by (God's) calling"—not by his own will (1 Corinthians 9:16 f.) or human choice (Galatians 1:1)—"set apart to be a messenger of God's good news," which had been the burden of "prophetic scriptures"; his apostleship aims at bringing "all the nations, amongst whom" the Romans are conspicuous (cf. Romans 1:8), "unto obedience of faith."

Romans 1:3 f. explains "the good news": it is "about Jesus Christ," who while He "came of David's seed in the physical order," was first of all "God's Son, marked out" as such "in accordance with His sinless character by the fact of His resurrection" (cf. Acts 2:22; Acts 2:27).

Romans 1:6 f. Jesus Christ "called" the readers to salvation, making them "God's beloved," and "saints" by the nature of their "calling."—"Grace and apostleship" (Romans 1:5) is not "the grace of apostleship": all the grace Paul "received" looked toward his apostleship (see Galatians 1:15 f.).—A small but representative group of ancient witnesses vouches for the reading: "To all that are in God's love called" to be "saints" (cf. Ephesians 1:1, mg.)—a form of words differing from the TR but by a single Greek syllable beside "Rome." Zahn (ZK and INT) prefers the shorter reading (cf. WH Appendix, and see Introd. § 4).

Verses 8-16
Romans 1:8-16. Paul's Intention to Visit Rome.
Romans 1:8-10. "Of the faith of the Romans the whole world hears": the Apostle "thanks God" for this, and "names them constantly in his prayers." He invokes God as "witness," for this is much to say about strangers; his "service in the gospel" makes him deeply interested in the Church of Rome. He has "begged" of God "that he might have the good fortune to visit" them; "at last" the "hindrances" are disappearing (Romans 1:13; cf. Romans 15:20-29).

Romans 1:11-13. He "longs to impart to them some grace of the Spirit," some "added strength"; or rather, he anticipates a "reciprocal encouragement." Here as "elsewhere amongst the Gentiles," he would fain "win fruit" to his ministry.

Romans 1:14 f. "The debt he owes" on Christ's account "to men of every race and condition," makes him "eager to preach to you that are in Rome," i.e. "to you Roman people."

Romans 1:16. To shrink from this would mean to "be ashamed of the gospel," which he has proved to be "God's power" working "for salvation to every one that believes"—"to the Greek as well as the Jew." "First" is a doubtful reading (WH).

Romans 1:17. "Not ashamed of the Gospel," for it is God's saving power, which operates by the revelation of God's righteousness: the efficacy of the message lies in the character of God who sends it. Paul's view of the Divine righteousness as identified with salvation, is based on Isaiah 45 f. (cf. Romans 1:2, also Romans 3:21). Righteousness, in the sense of Deutero-Isaiah, is no hard legality, contrasted as in men's narrow thoughts with "goodness" (Romans 5:7); it embraces the whole perfectness of Jehovah's character manifested in His dealings with Israel. Jehovah's fidelity to covenant, His fatherly regard for His people (Isaiah 45:10 f; Isaiah 63:16; Isaiah 64:8), are integral to this righteousness and make it, through the responsive trust they evoke, a "power for salvation." In such righteousness the Gospel reveals God to mankind. The revelation operates in the sphere of faith: its apprehension starts "from faith," and proceeds "unto faith." On man's part faith is the Alpha and Omega of salvation, as righteousness is upon God's. The saying of Habakkuk 2:4 illustrates the vital power of faith, which is man's hold upon the character of God. In the light of the doctrine of Justification unfolded later, many find here "a righteousness (in man) derived from God" (cf. Philippians 3:9). But "God's power," "righteousness," "anger," are interlinked in identical grammatical construction (Romans 1:16-18); to construe the central phrase differently is to dislocate the passage; in the third sentence the "ungodliness and unrighteousness of men" are emphatically contrasted with the "righteousness of God" (see Detached Note, ICC, p. 34).

The theme of Romans 1:16 f. is unfolded in Romans 1:18 to Romans 8:39 : Romans 1:18 to Romans 3:20 sets forth the guilty and lost condition of mankind—of the world at large, and the Jews in particular; Romans 3:21 to Romans 8:39, the saving intervention of God's righteousness, acting in Jesus Christ and realised universally through faith. The positive demonstration is supported by a negative proof, going to show that "the law could not do" (ch. 7) what the grace of Christ has triumphantly accomplished (ch. 8).

Verses 18-32
Romans 1:18-32. Mankind is in a ruinous plight: God's Anger, which is His righteousness reacting against wrong, rests upon the race.

Romans 1:18 a. "The Divine wrath is being revealed from heaven" in action "against all impiety and unrighteousness of men." The revelation is apparent in the moral outcome of irreligion described in Romans 1:21-32—an apocalypse more appalling than earthquake or famine.

Romans 1:18 b - Romans 1:20. Man is responsible for his perdition: "in" committing "unrighteousness men hold down the truth"; they ignore "the knowledge of God" lodged in conscience (cf. Romans 2:14 f.) and shining from the face of nature, so leaving themselves "without excuse" (Romans 1:21-23, cf. Romans 1:28). "Ingratitude" lies at the root of this disregard of God; its fruit is mental impotence and confusion, evidenced by the monstrous follies of idolatry. The nemesis of religious apostasy delineated in Romans 1:24-31 has two outstanding features: the horrible "uncleanness" notorious in the Grco-Roman world, much of it associated with idolatry (Romans 1:24-27); and the "malignity" and inhumanity in manifold forms pervading society (Romans 1:28-31).

Romans 1:32. The climax of depravity is seen in those who, while they sin themselves in defiance of judgment, applaud the sins of others. Thrice (Romans 1:24; Romans 1:26; Romans 1:28) the expression recurs, "God gave them over . . . to uncleanness," etc.: God's will operates in the inflexible laws by which sin breeds its punishment (James 1:15); men deny their Maker, then degrade themselves. First (Romans 1:19-21) and last (Romans 1:28), the charge is that men "did not think God worth while keeping in mind."—This indictment is confirmed by contemporary literature; Corinth, from which Paul wrote—the metropolis of Greek vice—colours the lurid picture.

02 Chapter 2 
Verses 1-16
Romans 2:1-16. Some one interjects: "I do not approve, I condemn the sins you describe." "Then you condemn yourself," Paul retorts, "for you commit them!" The Moralist under Condemnation, with the flagitious sinner. Thrice Paul repeats, "Thou doest the same" (or "such-like") things.

Romans 2:1-3; cf. Romans 2:6; Romans 2:9 f., Romans 2:13-15 : not Jews specifically are addressed—"O man, everyone that judges!"

Romans 2:4 f. Whoso thinks to cloak unrighteous doings by his moral creed, is trifling with "God's forbearance and laying up a store of wrath."

Romans 2:6-11. Doom turns on "action," not opinion (cf. James 2:14-26); "good work" alone stands either Jew or Greek in stead at the Judgment (1 Corinthians 3:14); here lies the proof that one "seeks eternal life": the joys and miseries of the future are latent in conduct. Paul's doctrine of judgment by works complements his doctrine of salvation by faith. Faith is the spring of good works; works, the issue and evidence of faith (Ephesians 2:8-10, 1 Thessalonians 1:3).

Romans 2:12-16 places Jew and Gentile on equal terms before God's tribunal, judged by their doings; "the law" he acknowledges is the criterion for the former—the mere "hearing" of which counts for nothing; the latter has a "law inscribed in his heart," "his conscience along with" his action "attesting" the fact. Evidence from this secret forum will be forthcoming at the Day of Judgment.

Romans 2:16 is continuous with the foregoing; the brackets enclosing Romans 2:13-15 in AV are properly removed.—The words "according to my good news, through Christ Jesus" (Romans 2:16), intimate the perfect discrimination and sympathy which will mark the coming world-judgment; see in illustration Matthew 25:14-46, etc.

Romans 2:6 f. The involved clauses are best construed thus: "Who will render to each according to his works—on the one hand, to the men of perseverance in good work glory and honour and incorruption, since they seek eternal life." The reward is reaffirmed in Romans 2:10 in terms of "glory and honour"; and the soul's quest is "eternal life" (see Romans 6:22, Matthew 19:16, etc.), not "glory."

Verses 17-29
Romans 2:17-29. Now Paul accosts the Jew, reproving his pride of law, made void by disloyalty.
Romans 2:17-20. His pretensions ("But if thou bearest the name of Jew," etc.), provoke the questions of Romans 2:21-24 : the commandments he inculcates on others, he so violates that "God" is "dishonoured," and "His name is blasphemed among the Gentiles." The "blasphemy" of Isaiah 52:5 was occasioned by the insolence of Gentile oppressors; this by the hypocrisy of Israel.

Romans 2:25-29. How worthless the outward possession of the Law, and the physical mark of circumcision, without the corresponding inner reality: law-keeping uncircumcision is virtually circumcision, and vice versa; heart-obedience, not external status, "wins God's praise." For Jew or Gentile, "doing" right, not lauding nor vaunting it, avails with God at the Judgment (Romans 2:1-16) and approves itself now (Romans 2:17-29).—The words of Romans 2:22 b, "Thou that loathest the idols," etc., probably allude to some recent notorious sacrilege. [Cf. the underlying insinuation in Acts 19:37.—A. J. G.].

Romans 2:12-16 and Romans 2:25-29 exhibit Paul emancipated from Jewish prejudice; he penetrates through conventional forms to the moral realities. The first part of his indictment, bearing upon flagrant sin, terminated at Romans 1:32; its second part, bearing upon sin disguised by moral professions, occupies ch. 2.

03 Chapter 3 
Verses 1-8
Romans 3:1-8. Jewish Protests Silenced.
Romans 3:1. "What then," it is asked, "is the advantage of being a Jew, etc.?"

Romans 3:2-4. "Much," Paul replies, "in every way: to begin with, they were entrusted with the oracles of God" (this implies a faith-relationship)—"a trust not voided by the infidelity of some." "Some," for numbers do not count; the heritage of faith is transmitted through "the remnant" (see Romans 9:6-8, etc.).—"Nay" (to use the language of the Pss.), "God will show Himself true, though every man prove false," etc.

Romans 3:5. A further protest: "But if our unrighteousness serves to commend God's righteousness" (as you maintain), "is God, who inflicts the wrath" you speak of, "unjust" like that—punishing those who have helped to glorify Him? Paul apologises for repeating the impudent question: "I say it as a man"—as men might and do say.

Romans 3:6 is his reply: "Far be the thought; for in that case how will God judge the world?"—the world's sin would then go scot-free, for it also illustrates God's righteousness.

Romans 3:7 f. The objector persists; "But if" (as you implied)" my lie has redounded to God's glory, why am I too," after that, "judged like a" common "sinner"? To the Pharisee, the idea of his being classed with "sinners" was monstrous (see Luke 7:36-39; Luke 15:1 f., etc.). The question is answered by its ironical continuation: "And why not . . . as some people affirm that we" (Christians) "say, Let us do evil," etc.? This defence is its own condemnation. The Jew makes no reply on the matters of fact alleged in ch. 2; in arrest of judgment he pleads hereditary privilege, and the tending of his misdoing to the greater glory of God.

Verses 9-20
Romans 3:9-20. sums up the impeachment of mankind.
Romans 3:9. Paul has beaten down Jewish counter-pleas; he and his fellow-believers ("we") might be supposed to have some apology in reserve: "What then? do we make any defence?" (mg.). "Not in the least! for we have already charged Jews and Greeks alike with being all under the power of sin."

Romans 3:10-18. The universal accusation is restated by a string of OT sentences (p. 805) gathered, with the exception of Romans 3:15-17 (Isaiah 59:7 f.), from the Psalter, which poignantly depict the sinfulness of mankind. Two things are conspicuous in this sad catena: the world's "unrighteousness" is traced to a want of "understanding about God" (Romans 3:11; Romans 3:18; cf. Romans 1:18-23); here cruelty, the wrong of man toward man, predominates, as foulness, the wrong of man toward himself, did in ch. 1.

Romans 3:19 f. resumes the thread of Romans 3:9 : "We know, moreover, that in whatsoever things the law pronounces, it speaks to those within its scope, that every mouth may be stopped" (Jewish mouths particularly), "and all the world may find itself obnoxious to God's judgment; because by works of law," etc. (Psalms 143:2). "For through law comes the fuller knowledge of sin": this concluding sentence awaits explanation in ch. 7 (cf. p. 823).

Verses 21-31
Romans 3:21-31. A new chapter opens in human history—the achievement of Redemption in Christ Jesus.
Romans 3:21. In the desperation to which man's sin, brought home to him by the Law, has reduced him, "a manifestation has been made of God's righteousness (Romans 1:17*) for salvation outside of law," yet "attested by law and prophets" (see, e.g., Romans 4:3, Romans 1:17). The Jew regarded Moses' law as a complete revelation of God's ways.

Romans 3:22 a. It is a "righteousness" realised "through faith in Jesus Christ," destined "for all that believe." The Divine righteousness displayed in the Gospel is communicative; sinners "become God's righteousness in Christ," even as He "became sin for us" (2 Corinthians 5:21).

Romans 3:22 b, Romans 3:23 sustains the "all" of Romans 3:22 a: Jew and Gentile are condemned "without distinction"; everywhere "the glory of God," which shone in man's proper nature, is eclipsed under sin's shame.

Romans 3:24. If sinners then are to be "justified," it must be "gratuitously" (cf. "the gift of righteousness," Romans 5:17)—a justification effected "through the redemption that is in Christ Jesus."—"To justify" is "to count righteous", p. 811, whether (Romans 2:13, Romans 3:4) the subject has been such in conduct or (as here) the opposite; the term is relative to status. The change of character ensues, as ch. 6 will show; God makes men righteous by treating them as such on Christ's account. Justification is forgiveness, and more; it implies reinstatement (see Romans 8:14-17; cf. Luke 15:20-24).—By derivation "redemption" is recovery by ransom": the Greek term, however, like the English, came to include "deliverance" broadly; the stricter connotation holds in this connexion—the thought of "price," the sense of the immense cost of man's salvation (cf. 1 Corinthians 6:20*, 1 Timothy 2:6), attaches to the word; Romans 3:25 speaks of "the blood" (Mark 10:45, 1 Peter 1:18 f.). How redeemed, Romans 3:25 a tells; with what issue, Romans 3:25 b, Romans 3:26.

Romans 3:25 a. "God set Him forth" in the eyes of all the world—"a propitiation . . . in His blood." Propitiation (1 John 2:2*) bears reference to "the anger of God" resounding from Romans 1:18* onwards. The death of Jesus consummated the direful train of causation, at once natural and supernatural, under which "sin worketh out death"; on the Cross "the law of sin and death" took full effect—for the sheltering sinner, final effect (cf. Romans 5:9). In heathen propitiations guilty men strove to appease the displeasure of their gods; here God both prescribes the means and is at the cost of expiation (Romans 8:32, 1 John 4:10). The intervening clause "through faith" makes the saved man a party to God's redeeming action; the propitiation avails as he identifies himself with it.

Romans 3:25 b, Romans 3:26. The expiation covers, retrospectively, the time of "passing over of sins" (RV cf. Acts 17:30, Hebrews 10:1-4), when God acted "in forbearance" with wrong-doers. "The present epoch" witnesses the full "exhibition of God's righteousness"—that of One who is "Himself righteous and the justifier" (righteous-er, as Du Bose renders it) "of the man that is of faith in Jesus." The "and" is no "but": the justification vindicates God's own righteousness (Romans 1:17*), who in perfect rectitude reinstates, for Christ's sake. His disinherited children. "Of faith" is more than "through faith" (Romans 3:25): faith originates the new order.

Romans 3:27-31. Three consequences emerge: Jewish pride is abased (Romans 3:27 f.), the Divine Unity is safeguarded (Romans 3:29 f.), and the Divine Law vindicated (Romans 3:31). The "excluded glorying" is that of Romans 2:17-20, the boast asserted under the "law of works" (Romans 2:21-25, Romans 4:4 f.; cf. Romans 10:3)—quashed when "faith" is recognised as the "norm" of God's kingdom; "for" (mg.) "we account that justification comes to man" (qua man, not qua Israelite) "by faith apart from works of law": such a calculus annihilates boasting (cf. Romans 4:1-3). Incidentally. this principle guards the unity of God: "God being one," there is only one way to set men right with Him; He "will justify the Circumcision out of faith, and the Uncircumcision through that faith"—in salvation, as in sin, they stand on an equal footing. Faith is, to Jews, the source of salvation, excluding "works"; for Gentiles, standing afar off, the pathway to salvation.—Finally, "we" (Christians) "establish law," instead of overthrowing it (cf. Romans 6:15, Romans 8:4), "by means of faith." Paul saw in faith a law (Romans 3:27) within and beyond "the law"; he found here the basal principle of God's dealings with mankind (Romans 4:3 ff.; cf. Hebrews 11). His conception of law has deepened along with his conception of righteousness.

04 Chapter 4 
Verses 1-11
Romans 4:1-11 a. The Example of Abraham.
Romans 4:1. The Jewish objector once more: "What about Abraham then?" (mg.); if the circumcised Israelite is justified on no more favourable terms than the Gentile outsider, how was it with "our" great "forefather"? Abraham's case was the instantia probans for Jewish theology.

Romans 4:2 f. "If Abraham had been justified by works," Paul replies, "he has ground of glorying; but" however great his glory amongst men, "he has none Godwards, Nay, Scripture says, But Abraham believed God and it was counted to him for righteousness" (cf. Galatians 3:6 f.).

Romans 4:4 f. Arguing on this text in the sense of Romans 3:27 f., Paul contrasts "the worker" claiming "his pay of debt" with "the believer" to whom, "ungodly" as he doubtless had been, "righteousness is credited on terms of faith, by way of grace."

Romans 4:6-8. The patriarch's experience resembled that stated in Psalms 32, "the blessedness of the man to whom the Lord will no longer impute sin."

Romans 4:9-11 a. Now, the sentence of justification was pronounced on Abraham before his circumcision. This ceremony was not the basis of a righteousness acquired by works, but the "seal set upon the righteousness conferred through faith." Faith antedates Circumcision, as it underlies the Law (cf. Galatians 3:17). Circumcision was properly a sacrament of faith.

Verses 11-17
Romans 4:11 b - Romans 4:17 a. Abraham's Relation to Mankind.—With Abraham's faith a great prospect opened for humanity.

Romans 4:11 b, Romans 4:12. According to Genesis 17 the patriarch "received" the Covenant-sign "to the end he might be father of all that believe while in uncircumcision" like himself, . . . "and father," to be sure, "of circumcision—in the case of those who do not rely upon the fleshly token (cf. Romans 2:26-29), but who keep in the track of our father Abraham's pre-circumcision faith."

Romans 4:13. The antithesis of Law and Grace becomes that of Law and Promise; God's grace toward Abraham was charged with blessing for future ages. "The men of faith," circumcised or not, "are Abraham's sons" (Romans 4:11 f.; cf. Galatians 3:7). Such filiation implies that "the world-embracing promise," whether considered as made "to Abraham or to his seed," was given simply on terms of the "faith-righteousness" common to Abraham with believing Gentiles.

Romans 4:14 f. Had "law" conditioned the inheritance, it must have lapsed for want of qualified heirs, "faith being thus reduced to an empty word and the promise being nullified; for the law breeds transgression (see Romans 5:20, Romans 7:7-23), which entails God's anger" (Romans 1:18 ff., Romans 2:8 f.). The negative form of Romans 4:15 b suits Abraham's case, in which the fatal sequence of commandment, transgression, wrath, was obviated.

Romans 4:16. Two purposes are answered by conditioning the promise upon faith: it devolves "by way of grace," which is God's delight (cf. Romans 5:20, Ephesians 1:6; Ephesians 2:7, etc.); and the fulfilment "is secured to all the seed"—to Gentiles along with Jews.

Romans 4:17 a supports Abraham's title to ecumenical fatherhood, by quoting the oracle attached to the Covenant of Circumcision (p. 151).

Verses 17-25
Romans 4:17 b - Romans 4:25. Faith in God the Life-Giver.
Romans 4:17 associates with the scope the quality of Abraham's faith. The patriarch's world-fatherhood was his "in the sight of God whom he believed": God acknowledged and made good that paternity—"He who makes alive the dead and summons things non-existent as though in being!"

Romans 4:18-23. Abraham's trust in the power yoked to God's promise made his belief efficacious: "against hope, he believed in hope"; spiritual hope conquered natural despair. He accepted the assurance respecting Isaac's birth, though perfectly aware of its physical impossibility (Romans 4:19). His "unhesitating faith honoured God" (Romans 4:20), and "brought righteousness to himself" (Romans 4:22).—In James 2:21-23 and Hebrews 11:17-19, the climax of Abraham's faith is his consent to Isaac's death; here his anticipation of Isaac's birth.

Romans 4:24. In this phase of it the patriarch's faith specifically resembles that of Christian believers. Isaac was, in effect, "be gotten out of the dead" (Romans 4:19, Hebrews 11:12; cf. Colossians 1:18); and the faith which now brings justification is trust in the life-giving power revealed on Easter Day.

Romans 4:25 a, alluding to Isaiah 53:4 f., presents our Lord's death in its vicarious character manwards (cf. Romans 8:3; Romans 8:32, 2 Corinthians 5:21); Romans 3:24 f., in its propitiatory character Godwards. Read prospectively, the "for (because of)" of Romans 4:25 b signifies "to effect our (individual) justification"; retrospectively, "because our (collective) justification had been effected," potentially, in Christ's death (cf. 2 Corinthians 5:19): the former construction is preferable as in keeping with Romans 4:24, "to whom it is to be reckoned."

05 Chapter 5 

Verses 1-5
Romans 5:1-5. The Fruits of Justifying Faith.
Romans 5:1-2 a. "Since then we have been justified," etc., recapitulates Romans 3:22 to Romans 4:25. The apodosis (according to the best-attested reading, RV) is hortatory: "Let us abide in peace with God," etc.; the Greek tense implies a continued state, as in Acts 9:31 (RV). The qualifying clause, "through whom indeed we have got our introduction," etc., warrants a steady peace with God: led by Christ's hand into the Father's grace, we should lay aside misgiving.

Romans 5:2 b - Romans 5:5. The "hope of the glory of God" raises peace" to "exultation." Christian joy is even enhanced by trouble: "endurance, proof, hope" form a chain linking "tribulation" to "the love of God" (cf. Philippians 4:11-13; also 1 Peter 1:6 f., James 1:2-4—apparently echoed here). "Our hope" of beholding the glory of God "does not shame us," like self-relying hopes; its fruition is guaranteed by "the love of God poured out within our hearts, through the Holy Spirit who was given us."—God's love, implied in His name of "Father" (Romans 1:7, etc.), is embraced in Paul's wide conception of "God's righteousness" (Romans 1:17,* etc.); "poured out" speaks of its lavishness (cf. Ephesians 2:4; Ephesians 2:7); "the heart," of its inward apprehension.—Ch. 8 is the expansion of Romans 5:5 b.
Verses 6-11
Romans 5:6-11. Love and Reconciliation.
Romans 5:6-8. The helplessness and ill-desert of the objects, and the timeliness of the intervention, go to "commend God's love to us, shown in the death of Christ on our behalf"—a sacrifice enhanced when one considers that "a righteous man" will "scarcely "find another to "die for him," though "it may happen" that a friend "ventures his life for the good man" (known and loved as such).—God's and Christ's love are identified (Romans 5:6; Romans 5:8).

Romans 5:9 f. In the next breath the apostle speaks of God's "anger": seeming incompatibles meet at the Cross. The joyous hope of Christians amid life's troubles is explained: "justified at the price of Christ's blood" (cf. Romans 8:32, 1 Peter 1:18 f.), "we need not fear future anger"; we know that God is our friend. He who has justified sinners, will never condemn the justified (see Romans 8:31-34). "To the former enemies, brought into peace with God through His Son's death, that Son's" risen "life" (cf. Romans 6:4 f., Revelation 1:17 f., Hebrews 7:25) "gives pledge of final salvation."—To be "reconciled to God" means not merely to change one's disposition toward Him, but to receive forgiveness, to exchange God's anger (Romans 5:9) for His smile. Reconciliation corresponds in point of sentiment to justification in point of status (see 2 Corinthians 5:19; also Matthew 5:24, for the use of the passive verb).

Romans 5:11. The sense of "reconciliation" swells again into a rapturous "exultation in God" (cf. Romans 5:2).

Verses 12-21
Romans 5:12-21. The "therefore" of Romans 5:12 covers Romans 1:16 to Romans 5:11 : the working of sin and grace are traced up to their fountain-heads in Adam and Christ (cf. 1 Corinthians 15:45-47).—Adam (Heb. man) stands for humanity racially. Two opposing currents run through man's life, each with its personal source (Romans 5:12-14, Romans 5:18 f.); but with this broad correspondence, there are signal contrasts (Romans 5:15-17); grace is the ultimate victor (Romans 5:20 f.).

Romans 5:12 affirms the solidarity of mankind in sin and death. The clause "for that all sinned" repeats the cardinal declaration of Romans 3:23, and needs no complementary "in him (Adam)": wherever death enters, sin has opened the door.

Romans 5:13 f. deals with the seeming exception of pre-Mosaic times: "all sinned," I say (Romans 5:12); "for there was sin in the world up to the time of law"—Moses' law did not create sin, but matured it (cf. Romans 5:20; Romans 7:7 ff., Romans 7:13). "Yet," some one says, "sin is not taken into account where no law exists" (see Romans 4:15).—"For all that," replies Paul, "death reigned from Adam to Moses, even over those who did not, like Adam, transgress" an explicit command. The inference goes without saying: the intervening generations violated some law; the sequence of sin and death is itself matter of primordial law (Romans 8:2). Death was universal from Adam downwards; sin was universal; ipso facto, law was universal. This Paul had shown in Romans 2:14-16, in another way. Through all ages, amongst all races, sin genders death (James 1:15); at the bottom "there is no difference" (Romans 3:22).—The complement of "just as" (Romans 5:12) is virtually contained in the last clause of Romans 5:14, "who (Adam) is a type of the One to come." What Adam was to his kind in point of transgression, this Other is to be in the contrary sense.

Romans 5:15 f. But Christ's "grace" in its potency is "far more" than a counterpoise to the race-sin. Paul pits "the grace of God and . . . the grace of the One Man" conjointly against "the trespass." Romans 5:15 marks the contrast in kind, Romans 5:16 in degree: the sin of one man resulted in general condemnation," while "the justification-bringing act of grace." dealt with "many trespasses."

Romans 5:17. Finally, Christ's grace triumphantly reverses the effects of Adam's fall, turning "the slaves of death" into "lords of life."—To speak of "righteousness" as "a gift received" is another way of affirming Justification by Faith (cf. Romans 3:24, Romans 4:4 f.).

Romans 5:18 f., Romans 5:21. Thus the two headships are vastly disparate: on the one side, trespass, disobedience, sin, bearing fruit in condemnation, sinfulness ("were constituted sinners," Romans 5:19), death; on the other, rectification (the "one justificatory act" or "sentence," Romans 5:18), obedience, grace, resulting in justification, righteousness, life eternal (terms of status, character, destiny).—"The many" versus "the one" of Romans 5:19 = "all" versus "one" of Romans 5:18. In Romans 5:14; Romans 5:17, "death came to reign through sin": in Romans 5:21, "sin reigns in death"; for mortality brings home to men sin's domination, as "life eternal" will display "the regnancy of grace."

Romans 5:20 brings in "the law by the way," as "multiplying the (Adam's) trespass"—so as to further, however, "the superabounding of grace" (cf. Romans 4:15, Romans 7:7-13, and Galatians 3:19 f.).—This paragraph extends the scope of Christ's redemption from the primeval fall on to the glories of eternal destiny.

06 Chapter 6 

Verses 1-11
Romans 6:1-11. Union with the Dying, Risen Christ.
Romans 6:1. The reference of Romans 5:20 to "the law" gives the legalist critic his opportunity to challenge Paul's whole doctrine on its practical outcome; in his view, it is rank Antinomiansm: "Are we to persist in sin, that grace may abound?" If to "multiply sin" multiplies grace—then sin away!

Romans 6:2-4. The suggestion revolts the Christian consciousness; the mocking query is countered: "We who died to sin, how any longer shall we live in it? or" (if you entertain such a thought) "know you not—?" Paul's answer runs in terms of baptism, which is faith symbolised in its prescribed and familiar expression (Acts 2:41; Acts 8:12, etc.). This is no substituted or additional condition of salvation: to say "We so many as were baptized," etc., is to say in pictorial fashion, "We so many as believed in Christ"; note the equivalence in Galatians 3:26 f. The sinking, disappearance, and emergence of the believer from the baptismal wave, belonging to baptism in its full, dramatic form, image his identification with the death, burial, and resurrection of his Lord. The sacrament unfolds the implications of faith, and interprets it: faith means more than reliance on Christ (see Romans 3:22; Romans 3:25), on God who raised Him from the dead (Romans 4:24); it is the planting of the man in Christ. He dies Christ's death, and rises into Christ's life! "Burial," emphasizing the rupture with old conditions, is death made definitive, unmistakable.

Romans 6:5-6 a. "If we have become coalescent (of one growth) with Him by the likeness of His death"—by the faith-baptism experience which copies Christ's death—"we shall be equally so in respect of His resurrection, as we come to know" (what our faith imports) "that our old nature was crucified with Him," etc.

Romans 6:6 b is the positive counterpart of Romans 6:4 : "the body," as a body "of sin, done away with (cf. Colossians 3:5) . . . we no longer bondmen to sin" = "walking in a new state, a state of life."

Romans 6:7 f. "For he that died has become, by way of justification, quit of sin": death pays all debts! The pregnant phrase "justified from sin" implies separation attending justification. In other words, justification entails sanctification, as Christ's rising followed His dying. Christ carries the sinner, whose faith embraces Him on the Cross, through His grave into His resurrection-life (Romans 6:8), clean away from his sin.—"We shall also live with Him" (Romans 6:8 b), looks on to eternal life (Romans 5:10; Romans 5:21).

Romans 6:9-11. "Death no longer lords it over Christ": once "raised from the dead," He escaped finally from the realm of sin (cf. 2 Corinthians 5:21), so that "His present life is" absolutely "a life unto God: so with yourselves—dead men sin-wards, living men Godwards; reckon (account) it so," and it will be so! Paul has said, "God counts your faith for righteousness"; now, "You must count it for holiness."

Verses 12-23
Romans 6:12-23. The Christian's Severance from Sin.
Romans 6:12 f. The conflict turns on the possession of the body: sin and God both claim the use of your "limbs"; sin must not "reign in your mortal body," though that body is in death's domain (Romans 7:25, Romans 8:10 f.; cf. Romans 5:21). With the new man "living to God in Christ Jesus" (Romans 6:11), his "limbs must be presented for weapons of righteousness," no longer to be plied against God (cf. Romans 12:1; 1 Corinthians 6:15; 1 Corinthians 6:18).

Romans 6:14 f. The plea for continuance in sin (Romans 6:1), "You are not under law but under grace," is a conclusive argument against it; for this very reason "sin shall not lord it over you." Law inflames, grace kills the love of sin (Romans 6:6; Romans 8:2-6).

Romans 6:16-18. Remember what happened in your conversion, the bonds you then took upon you. Now "obedience" makes the "bondman," to this moral master or that (Romans 6:16). There is no doubt whose "slaves you were" aforetime (Romans 6:17; Romans 6:19); but you "have passed," with full consent and intention, from sin's service to that of righteousness" (Romans 6:18). The transference is complete and irrevocable.

Romans 6:19 a. Paul excuses the harsh reflection made on the past of men unknown to him: "I speak to human experience, in view of your weak (cf. Romans 5:6) sinful nature."

Romans 6:19 b, Romans 6:20. "Iniquity" is "for iniquity"—has no other end; "the goal of righteousness" is "sanctification." Let the new service be as thorough as the old: "when bondmen of sin, you renounced the claims of righteousness"; there must be a complete reversal.

Romans 6:21 f. Look at the wages paid by the two masters: sin's shameful service yields "the stipend" (as for soldiers cheated by fine promises) "of death"; God's service "bears fruit in sanctification, crowned by life eternal." Undeserved by us, this is "God's grace-gift in Christ Jesus" (cf. Romans 5:15, etc.).—"What fruit therefore had you then, of the deeds that now cause you shame?" No fruit at all, unless shame be such!

07 Chapter 7 

Verses 1-6
Romans 7:1-6. Espousal to Christ.—Paul returns to his paradox about Law and Grace (Romans 6:14 f.) and illustrates it by marriage, Christ now standing for Grace.
Romans 7:1-3. Wedlock binds "while the husband lives"; on his death the wife is free for another union.

Romans 7:4 a. You" are the wife in this case; "the law" the first husband, the risen "Christ" the second; the new marriage presupposes a discharge from the old (Romans 7:6). In the expression "that she should not be an adulteress," Paul tacitly repudiates the charge of apostasy brought against Jewish Christians (cf. James 4:4 RV, Jeremiah 2:2, Hosea 2:2 ff., etc.).

Romans 7:4 b - Romans 7:6. The difference in the offspring shows how much happier and better the second marriage is than the first: wedded to the law, "our carnal nature bore fruit for death"; now, "we bear fruit to God (cf. Galatians 5:22 f.), with the result that we serve (cf. Romans 6:18-22) in newness of spirit (cf. Romans 6:4), not in the oldness of the letter." The old system worked by external rule; the new by internal principle. Paul takes liberties with his simile: in the figure, the husband dies; in the application, the wife—"you were put to death as regards the law through the (dying) body of Christ" (Romans 7:4); so again in Romans 7:6, where the AV, mistakenly, removes the incongruity. For the Christian believer dies with his Redeemer, to share His heavenly life (Romans 6:2-11). The death of either partner dissolves the prior union (cf. Galatians 6:14).

Verses 7-23
Romans 7:7-23. Autobiography of the Man under Law.—What it means to be "in bondage to the old letter" (6), the apostle will show from his own experience. That the following description belongs to Paul's legal past appears from ch. 6, and from the contrastive "now" of Romans 8:1. Failing to "reckon himself dead unto sin," the believer may, doubtless, relapse into the misery of Romans 7:24.

Romans 7:7 f. The legalist interjects: "What shall We say then? is the law sin?" Paul has, indeed, in a sense, identified it with sin (Romans 5:20, Romans 6:14; cf. 1 Corinthians 15:56); he explains by expounding Romans 3:20, "Through law comes the knowledge of sin." Take, for instance, the command, "Thou shalt not covet," the hearing of which "awakened slumbering desire."

Romans 7:9-11. At that moment "sin came to life," "and" the innocent child "I" was "died," slain by "the" very "law" which "pointed the way to life"—a result due to "the deceit of sin," which "got through the command" a fatal "leverage" upon me.

Romans 7:12 f. In making this "deadly" use of a thing so "holy and good," sin unmasked itself.

Romans 7:14. The abuse was possible through the fault of my nature: "The law is spiritual; I am a creature of flesh" (cf. Romans 8:7 f.). In adding "sold under sin" the apostle recalls Romans 5:12-14 : the child of Adam is compromised by his heredity. "Sold," he needs "redemption" (Romans 3:24).

Romans 7:15-20. A struggle ensues between duty and desire: young Saul finds himself "doing what he would not," what "he loathes." In conviction "he agrees with the law, delights in it." "The will" to obey is there, "the operative power" is wanting; a hostile force lodged "in his flesh" determines his action.

Romans 7:21-23. "Another (the de facto) law rules in my members," which dictates "evil" for "good"; from this fortress "the law of sin wages war against the law of God, the law of my reason, making me its captive."

Romans 7:24-25 a. As the prisoner cries for deliverance, "Jesus Christ comes to his rescue!"

Romans 7:25 b. The conclusion of the whole matter: "I by myself" (without Christ; contrast Galatians 2:20) "with my reason serve God's law, but with my flesh sin's law"; in theory the former is sovereign, in practice the latter.—"The body of this death" (Romans 7:24) is the actual body (cf. Romans 7:18; Romans 7:23; also Romans 6:6; Romans 6:12), whose mortality (cf. Romans 5:21) betokens the death of the whole man (cf. Ephesians 2:1-5); when "sin came to life" (Romans 7:9), "this (conscious) death" began. Cf. Romans 5:12*.

08 Chapter 8 

Verses 1-13
Romans 8:1-13. The New Man in Christ Jesus.
Romans 8:1. "Therefore now"—sin's captive escapes! "No condemnation": Romans 1:18 to Romans 3:20, Romans 7:14-24 was all condemnation! "Those in Christ Jesus"; see Romans 6:3-11.

Romans 8:2. "The law of the Spirit" (cf. "law of faith," Romans 3:27*) . . . "emancipated me (cf. Romans 6:18) from the law of sin and death" (Romans 5:12-14*, Romans 7:5; Romans 7:22; Romans 7:24).

Romans 8:3 f. "Through the mission of Christ God has inflicted on sin the condemnation which the law, disabled by the flesh, endeavoured vainly," and did it "in that" very "flesh" which was sin's stronghold (Romans 6:6, Romans 7:18, etc.).—"Likeness of sinful flesh" signifies a life incarnate but sinless; the elliptical "(sacrifice) for sin" (see Lev., passim) adds the Atonement to the Incarnation (see Romans 4:25, Romans 5:6-11; also Hebrews 5:3; Hebrews 10:6, where the phrase reappears): together they wrought God's judgment upon sin, in such a way "that the righteous demand of the law might be fulfilled in us," etc. God's holy law, after all, gets its own (cf. Romans 3:31); while our sin is condemned, we pass through justification into a new life of righteousness under the Spirit's rule.—"The (Holy) Spirit" appeared incidentally in Romans 5:5; Romans 8 is the chapter of the Holy Ghost.

Romans 8:5-8 contrasts "the spiritual with "the carnal walk" in their respective "temper" (mind), and their issue, "death," in contrast with "life and peace" (cf. Romans 6:23, Romans 5:1). Death results from "the fleshly mind," because it "is enmity toward God, insubordination to His law," and consequent "incapacity to please Him" (Romans 8:7 f.; Psalms 90:7-9; Psalms 92:9, etc.).

Romans 8:9. Those in whom "the Spirit of God dwells" (cf. 1 Corinthians 3:16)—the vital element common to Head and members (cf. Romans 9:6 with 1 Corinthians 6:17; 1 Corinthians 12:12 f., Ephesians 4:3-6)—have escaped this fatal condition.—In ch. 6 faith, here the Spirit, identifies men with Christ.

Romans 8:10 f. "The body" too will share in this redemption. For the present, the "living spirit" (cf. Romans 6:10 f.) inhabits a "moribund body; righteousness" characterises the one, while "sin dooms the other. But the "resurrection of Jesus" promises, "the indwelling Spirit" guarantees, "life" even to "the mortal body" (cf. Romans 8:23, 2 Corinthians 1:22, Ephesians 1:13 f.).—Read, in Romans 8:11, "because of His Spirit" (mg.).
Romans 8:12 f.—On the above grounds, you recognise "no obligation to the flesh," but only "to the Spirit," by whose aid you "must put to death" those "doings of the body" (cf. Romans 6:6, Romans 7:18-24, Colossians 3:5) the practice of which meant "death" for you (cf. Romans 2:6, Ephesians 2:1). See pp. 811f.

Verses 14-17
Romans 8:14-17. So Christian men stand toward life and death (Romans 8:1-13); how toward God?
Romans 8:14. "Justified" (Romans 8:3-5) and "sanctified" (Romans 8:6), they are Sons and Heirs of God, while they "are led by God's Spirit."

Romans 8:15 f. "Christ's spirit of sonship" replaces "the old spirit of servitude engendering fear" (cf. Romans 2:8 f., also Hebrews 2:15; Hebrews 10:28; Hebrews 10:31, and 1 John 4:18). "Adoption" (sonships with a different application in Romans 9:4) is borrowed from Roman and Greek law, denoting affiliation from another family or status—"no longer a bondman but a son" (Galatians 4:5, Ephesians 1:5). The cry of the adopted—"Abba" = Father! in the mother-speech of Jesus (Mark 14:36), caught, like Amen, from the lips of Palestinian believers—sounds as the voice of Another within as (cf. Romans 8:9; Romans 8:26 f.). "The Spirit Himself" sustains the testimony of consciousness (cf. Romans 2:15, Romans 9:1) "to the effect that we are children of God." The witness of "our spirit" lies in the knowledge of our spiritual transformation (see Romans 8:1-9, also Romans 5:1-11, and Romans 6).—Sons in rank and dignity, children in affinity and endearment (cf. 1 John 3:1 f.).

Romans 8:17. "And consequently heirs, sharing the inheritance of Christ," the Son of God—"provided that we share His sufferings" (see Galatians 4:5-7, Ephesians 1:14; also John 15:18-21, 1 Peter 4:12 f.). Cf. p. 811.

Verses 18-27
Romans 8:18-27. The Birth-Pangs of Immortality.
Romans 8:18. These "present sufferings" are "light beyond comparison, in view of the glory awaiting us at the coming revelation." "The destined glory" is hidden under a fleshly veil (see Romans 8:10, Philippians 3:21, Colossians 3:3 f.; also 1 John 3:2).

Romans 8:19; Romans 8:22. With this mystery "all creation is pregnant, in strained expectancy awaiting the revelation of the sons of God, sighing and groaning in travail-pains."

Romans 8:23. Though "sons of God," having "the Spirit as a first-fruit" of our estate, we "await a" further "adoption," viz. "the redemption of our body" (cf. 2 Corinthians 1:22, Ephesians 1:14; Ephesians 4:30).

Romans 8:20 f. "From no will of its own, the creation has been blighted and baulked—with hope, however, that it will be delivered from its bondage to decay," to share "the liberty" and shine in "the glory of God's children." This apocalypse brings the world of Nature, as Romans 5:12-21 brought the world of History, into the scope of Christ's redemption.

Romans 8:24 f. "We are far from seeing" this "emancipation" (cf. Hebrews 2:8); but "hope" forecasts "the not-seen" and sustains endurance.

Romans 8:26 f. Meanwhile "our weakness" is helped through "prayer" prompted by "the" indwelling Spirit."—"In like fashion moreover": for "the Spirit's speechless sighings" are in concert with the sighings of our hearts and of creation around us (Romans 8:22 f.). Paul and his readers discern a Mind beneath their own consciousness (cf. Romans 8:16), prompting inexpressible heavenward longings. God interprets "the Spirit's pleadings on the saints' behalf," for He is their source. True prayer is the mystic utterance, Divinely prompted, of the soul of man and nature.

Verses 28-39
Romans 8:28-39. The Christian Assurance.
Romans 8:28. One thing "we do know, that all goes well for those that love God"—including their worst sufferings (Romans 8:18; cf. Romans 5:3-5).

Romans 8:29 f. This assurance rests on God's manifest purpose toward them—a "purpose" disclosed in five successive steps: "foreknowledge, pre-ordination, call, justification, glorification." The foreknowledge covers everything about the persons concerned; God never acts by guess (cf. Romans 3:3, Romans 11:29). The predestination aimed at "the conforming" of the chosen "to the image of God's Son, so that the Firstborn may be surrounded with many brothers"; God designed that all those marked out for salvation should share His Son's likeness and be of His family. With this object "He called them" into His Son's fellowship (1 Corinthians 1:9); on their obeying that call, "He cleared them of past sin, and shed His glory on them." "Glorified" is past in tense (future in Romans 8:18): despite humiliation, it is glorious to be sons of God (see Romans 8:14-17; cf. 2 Corinthians 3:18, John 17:22, etc.): the father's kiss was justification for the Prodigal Son, the robe and ring were glorification.
Romans 8:31-34. The believer's justification, the corner-stone of his security, supports the challenge of these verses. All goes to show that "God is for us"—it matters nothing "who is against us"; cf. Psalms 118:6. That God is for us He showed by the sacrifice of "His own Son"—having given Him, "He can withhold nothing!" (cf. 1 Corinthians 3:21). "Who is going to impeach God's elect? when God justifies, will anyone dare to condemn?"—If any should, there stands "Christ Jesus to speak for us, He that died—but, more than that, was raised from the dead and is now at God's right hand."

Romans 8:35-37. From his present security the Christian looks on to the eternal future: the Love that bled for him on the Cross, and pleads for him on the throne, is his in deathless union (Romans 8:35; Romans 8:39; cf. Romans 5:5; cf. Romans 5:8; also Galatians 2:20, John 10:28 f.).—"Affliction, distress," etc., resembling the cruel martyrdom of OT saints, tend to "separate" Christians now (cf. Romans 8:18) "from Christ's love," suggesting doubts of His sympathy or power to aid. "Nay, but in all these things we gain a surpassing victory," etc.; God's assured love silences the contradictions of life.

Romans 8:38 f. Paul defies all conceivable separators: "death" and "life," "things present" and "future," "height" and "depth," represent the opposites of condition, time, and space. "Angels" are supernatural potencies, "principalities" the highest angels, "powers" being elsewhere coupled with these (Ephesians 1:21, Colossians 1:16*)—so here in AV the exacter order of RV associates "powers" with time and place; cf. 1 Corinthians 2:8, Ephesians 6:12.—The passage has the lilt of Hebrew poetry; it was penned in a rapture, like Romans 11:33-36.

09 Chapter 9 

Verses 1-5
Romans 9:1-5. Sorrow over the Reprobation of the Jews. Paul's rapture passes into anguish at the exclusion of his kinsmen from this blessedness. So the second theme of the epistle comes into view; see Introd. 5.

Romans 9:1 f. The apostle was denounced as a renegade (Acts 21:28, etc.); hence his solemn protest (cf. Romans 1:9, 2 Corinthians 1:23, 1 Thessalonians 2:5).

Romans 9:3. His deeply-wounded love prompts the "wish"—almost a prayer—"that I were myself anathema," that I were "cut off from Christ for the sake of my brothers, my natural kinsfolk."—The Greek anathema (cf. 1 Corinthians 1:23, Galatians 1:8) renders the Hebrew term for put-under-the-ban, as with Achan and his plunder (Joshua 7; cf. Joshua 6:17 f., Leviticus 27:28 f.).

Romans 9:4 f. This recital shows how far Paul is from disparaging his people's distinctions (cf. Romans 2:1, Romans 3:2, Romans 15:8), and how tragic is their reprobation. "Israelites"—the title of religious nobility (Genesis 32:28, Psalms 73:1, John 1:47, etc.). "The (national) adoption" (see Romans 8:15*): "Israel is My son, My firstborn" (Exodus 4:22, etc.). "The glory"—. the Shekinah of Exodus 16:10, etc., which attended the desert march and rested on the sacred Ark. "The Covenants"—with Abraham, Moses, David; finally, that of Jeremiah 31:31-37. "Of whom," not whose as in former clauses—a case of origin, not possession—"is the Christ," etc.: the consummate honour of the Israelite race.

Romans 9:5 b is sometimes punctuated as a detached doxology: "God, who is over all, be blessed for ever! A rendering grammatical indeed, but forced and improbable. "Who is over all, God blessed for ever," supplies the antithesis to "after the flesh"; cf. Romans 1:3 f., Galatians 4:4. Christ is not called "God over all": "over all" affirms His Lordship (1 Corinthians 8:6, Philippians 2:9-11, etc.); "God," His oneness of being with the Father (Colossians 2:9, Titus 2:13; John 10:30-38).

After all this, Israel's reprobation looks like God's defeat. But "God's word has not failed"; for God is acting, as always, in the sovereignty of His elective grace (Romans 9:6-29), while Israel rejects His way of righteousness (Romans 9:30 to Romans 10:21); in the end Israel will be saved (Romans 11).

Verses 6-18
Romans 9:6-18. God's Free Election.
Romans 9:6-9. We must distinguish: "to be of Israel, is not to be Israel." Mere physical heredity counts for nothing: "Isaac" was the proper "seed" of Abraham, designated as "the child of promise" (Genesis 21:12, etc.). Here Isaac's case illustrates the sovereignty of God; in Romans 4:18-21, the efficacy of faith.

Romans 9:10-13. The case of Esau and Jacob is equally significant. Twin offspring of the same parents, the unborn babes had done nothing to achieve merit or display worth, when God said, "The elder shall serve the younger," an election governing the history of the descendant peoples (Malachi 1:2 f.*).

Romans 9:14. No Jew would deem "God unjust" in such preferences; the question of Romans 9:14 answers itself. The application to contemporary Judaism is patent.

Romans 9:15 f. The election of Jacob recalls words used to Moses: "I will show mercy to whomsoever I will show mercy," etc.—not that God is arbitrary in His compassions, but He is untrammeled; even Moses may not prescribe to Him. Hence the inference: "it is not of him that wills, nor of him that runs" (as Moses was doing then, Paul now, for Israel's salvation), "but of God," etc. (cf. 1 Corinthians 3:6 f.). Dictation, like prerogative, is out of court.

Romans 9:17 f. This holds in respect of "hardening" too. Witness the Pharaoh of the Exodus: God "raised" this evil-hearted man to greatness, "on purpose to demonstrate His power" as the Judge of the earth. As the story shows, the monarch's defiant temper was the nemesis of unbelief; cf. Romans 1:24; Romans 1:28. In every decision God judges for Himself, despite human pleas of privilege and pride of power: "Whom He will He compassionates, whom He will He hardens."

Verses 19-29
Romans 9:19-29. The Divine Sovereignty in Judgment.
Romans 9:19 f. The hard saying just enunciated provokes the question, "Why does He blame," if the hardening is His doing and "none may resist His will"? Paul forgoes the obvious retort, that God's "hardening" is a judgment on hardness of heart (cf. Romans 2:5, etc.), that Pharaoh (and Israel now) did resist God (cf. Acts 7:51, etc.); he assails the spirit of contradiction: "Nay, surely, O man, who art thou who repliest against God—the thing formed saying to its fashioner, Why didst thou make me so?" (see Isaiah 45:9). Such questions cast on God the responsibility for our miscarriages: whoever is to blame, He is not.—The "forming" of Romans 9:20 is the shaping, not the creation, of the instrument.

Romans 9:21. "The potter has a right over the clay, to make a vessel for honourable or ignoble use, from any part of the lump" he chooses. He has his reasons, but those reasons are for himself. "What right," says the Jew, "has God to cast away sons of Abraham?" The right, answers Paul, of the potter, from which there is no appeal.

Romans 9:22 recalls Romans 9:17 : "Supposing God, resolved to make an example of His punitive wrath, has borne long" with evil-doers, rendering their doom in the end more terrible, who will gainsay Him—in Pharaoh's case, or (to read between the lines) in Israel's?

Romans 9:23 f. "And" supposing He did this "of purpose to make known His glorious wealth of mercy . . . in us," for example, "whom He has called from amongst both Jews and Gentiles?" The suggestion is that God's punitive judgments have mercy, somewhere, somehow, for their aim (Romans 11:30 ff.). The "vessels of anger" were chosen suitably, as well as sovereignly: God's displeasure found, not made, them "fitted for destruction." The antithetic clause, "which He prepared beforehand for glory" (cf. Romans 8:30, Ephesians 2:10), associates God with all that leads to the happier choice, without denying man's co-operation (cf. Philippians 2:12 f.).—Throughout Paul asserts the challenged right of God to deal judicially with Israel; he is not denying man's freedom in order to safeguard God's sovereignty, but maintaining God's freedom against Jewish presumption.—The sayings drawn from Hosea and Isaiah in Romans 9:25-29 reveal the disregard of previous status with which God "calls" into favour "the once rejected" and selects "a remnant" while rejecting the mass. Isaiah 10:22 f. and Isaiah 10:19 remind Israel how summary God's ancient judgments had been—yet "leaving a seed" to revive out of the waste.

Verses 30-33
Romans 9:30 to Romans 10:4. Paul has discussed the Jewish situation as from God's side; he proceeds to point out, from man's side, the Cause of Israel's Stumbling. This chs. 3-5 have prepared us to understand.

Romans 9:30-32 a. The paradox is that "Gentiles, who were out of the way of righteousness, have obtained it; while Israel, intent upon a law of righteousness, missed the mark, because it rejected the way of faith (which Gentiles took), preferring that of works." In other words (Romans 10:3), Israel wanted "to set up its own righteousness" (cf. Philippians 3:6; Philippians 3:9) and "did not recognise" nor "submit to God's righteousness."

Romans 9:32 b, Romans 9:33. They stumbled at the" old "stumbling-block" marked in Isaiah 8:14; Isaiah 28:16—the demand for "trust" in God as the basis of salvation.

Romans 10:1 f. So Paul's "good-will and prayers" (cf. Romans 9:16), and Israel's unquestioned "zeal for God," are unavailing. Their zeal "lacks knowledge"—though the Jew prides himself on this (Romans 2:18 f.)!

Romans 10:3. This ignorance is bound up with self-conceit and insubordination (cf. Romans 2:4; also John 8:19; John 8:55, etc.).—On "the righteousness of God," see Romans 1:17*, Romans 3:22; Romans 3:26*.

Romans 10:4. The Jews deem the Mosaic system eternal; they fail to discern "the end of the law (cf. 2 Corinthians 3:13-16, Hebrews 7:18 f., etc.) in Christ," who, revealing God's righteousness, imparts "righteousness to every believer."—end: i.e. terminus and goal; see Galatians 2:19; Galatians 3:24, Matthew 5:17, Luke 16:16.

10 Chapter 10 

Verses 1-4
Romans 9:30 to Romans 10:4. Paul has discussed the Jewish situation as from God's side; he proceeds to point out, from man's side, the Cause of Israel's Stumbling. This chs. 3-5 have prepared us to understand.

Romans 9:30-32 a. The paradox is that "Gentiles, who were out of the way of righteousness, have obtained it; while Israel, intent upon a law of righteousness, missed the mark, because it rejected the way of faith (which Gentiles took), preferring that of works." In other words (Romans 10:3), Israel wanted "to set up its own righteousness" (cf. Philippians 3:6; Philippians 3:9) and "did not recognise" nor "submit to God's righteousness."

Romans 9:32 b, Romans 9:33. They stumbled at the" old "stumbling-block" marked in Isaiah 8:14; Isaiah 28:16—the demand for "trust" in God as the basis of salvation.

Romans 10:1 f. So Paul's "good-will and prayers" (cf. Romans 9:16), and Israel's unquestioned "zeal for God," are unavailing. Their zeal "lacks knowledge"—though the Jew prides himself on this (Romans 2:18 f.)!

Romans 10:3. This ignorance is bound up with self-conceit and insubordination (cf. Romans 2:4; also John 8:19; John 8:55, etc.).—On "the righteousness of God," see Romans 1:17*, Romans 3:22; Romans 3:26*.

Romans 10:4. The Jews deem the Mosaic system eternal; they fail to discern "the end of the law (cf. 2 Corinthians 3:13-16, Hebrews 7:18 f., etc.) in Christ," who, revealing God's righteousness, imparts "righteousness to every believer."—end: i.e. terminus and goal; see Galatians 2:19; Galatians 3:24, Matthew 5:17, Luke 16:16.

Verses 5-15
Romans 10:5-15. The New Way of Righteousness.
Romans 10:5. The legal plan was "Do, and thou shalt live" (Leviticus 18:5).

Romans 10:6-10. But there is a deeper secret: behind the deed the heart, voiced by the mouth; and "with the heart man believes, with the mouth confesses" (Romans 10:10). To "believe unto righteousness" is to believe so as to gain righteousness (Romans 4:4 f.). In the oracle of Deuteronomy 30:12 f., "the righteousness that comes of faith" spoke from the inmost of man (Romans 10:6; Romans 10:8). "The heaven" it pointed to is that "from which Christ came down"; "the abyss," the region of "the dead whence He was brought up" (Romans 10:7). "The word" then so "nigh" has become "the word of faith which we proclaim," running to this effect: "If thou confessest with thy mouth that Jesus is Lord (cf. 1 Corinthians 8:6; 1 Corinthians 12:3, etc.), and believest in thy heart that God raised Him from the dead, thou wilt be saved" (Romans 10:8 f.). The mouth-confession, regularly made in baptism, declared and sealed the heart-faith (Romans 6:3*). His resurrection established Christ's Lordship (Romans 1:4, Acts 2:36, etc.).—Paul quotes Dt. as disclosing heart-religion beneath the legal economy, in language appropriate to Christian faith.

Romans 10:11-13. Once more it appears, as the prophets teach us, that "there is no distinction of Jew and Greek"—in point of salvation as of transgression (see Romans 3:22, etc.); "that the same Lord is Lord of all (cf. Romans 3:29 f.), since He is rich in bounty to all that call upon Him"—the all is borne out by Joel's oracle, which Peter cited at Pentecost inviting all the world "to call on the name of the Lord" (Acts 2:21).

Romans 10:14 f. Such "invocation" presumes "faith"; faith, "hearing"; hearing, "preaching"; and preaching, "a" Divine "commission." Through the apostolate Christ linked the nations to Himself (Acts 18, etc.). How welcome the bearers of such a message! (Romans 10:15 b).

Verses 16-21
Romans 10:16-21. The Rejectors of God's Message.
Romans 10:16-18. "Hearing the glad tidings" is the opportunity of salvation: "can it be that they did not hear? Nay, surely, the sound has reached every land." Not hearing, but obedience was to seek.

Romans 10:19-21. "Or" should we put it that "Israel did not know"?—the double "I say" (Romans 10:18 f.) marks the repetition of the same question in another form: "to know" is "to hear" understandingly (see Romans 10:2; cf. Matthew 13:14 f.). Israel should have known (cf. Luke 24:44, John 1:10 f., etc.). Yet Law and Prophets both foretold that despised, senseless heathen would win God's favour, to Israel's provocation; "Isaiah daringly speaks of" God as "found by men who had not sought Him," after "stretching out His hands all day to a disobedient, contradictious people"; cf. Acts 7:51; Acts 13:46 f., etc. The words borrowed from Isaiah 65, like those drawn from Hosea in Romans 9:25 f., referred to apostate Israelites; in principle, they apply equally to Gentiles.

11 Chapter 11 

Verses 1-12
Romans 11:1-12. The Elect Remnant.—Paul comes to the third part of his proof that "God's word" to Israel "has not fallen through," despite the national rejection of Jesus Christ.

Romans 11:1. Romans 11:2 a. That "God has not cast away His people" (cf. 1 Samuel 12:22, Psalms 94:14, etc.), the "Israelite" Paul is a living proof—God's people, that is, "whom He foreknew" (cf. Romans 8:29*, 1 Peter 1:2).

Romans 11:2 b - Romans 11:4. One remembers how "Elijah" mourned over "prophets slain and altars overthrown" and cried, "I alone am left," though "7000" Israelites "bent no knee to "Baal!"

Romans 11:5 f. "Even so to-day there is a remnant" in whom Israel lives on (cf. Romans 9:29, etc.)—those chosen in God's "grace, on no ground of works" and merit. "Grace is grace no longer" when "works" make their claim (cf. Romans 4:4 f.).

Romans 11:7. Thus finally the matter stands: "Israel has missed the righteousness it sought" (Romans 9:31 f., Romans 10:2 f.); only "the election obtained it, and the rest were hardened."—This "hardening" is not that of Romans 9:18—imperviousness to fear of judgment; but that of 2 Corinthians 3:14, Ephesians 4:18, Mark 3:22-30, the imperviousness to conviction described in the OT sayings quoted in Romans 11:8-10. "The spirit of deep slumber, eyes unseeing and ears unhearing," mark a people sunk in spiritual lethargy: this condition "God gave them" (cf. Romans 1:18; Romans 1:24, etc.)—a penal consequence of habitual sin; and it is "chronic" (cf. 2 Corinthians 3:15, 1 Thessalonians 2:15, Acts 7:51 f., Matthew 23:31-36).—The imprecation cited from Psalms 69 (cf. John 19:28 f., Acts 1:20, quoting the same context) implies treachery, as well as stupidity, in anti-Christian Jews.

Romans 11:11 f. Sad as it is, Israel's error is "a stumble," not a final "fall," "a trespass" overruled for "salvation to the Gentiles," whose gain will in turn "stir Israel's jealousy" (cf. Romans 10:19). "Now if their trespass is a world-enrichment, how much more their replenishment!" The calamity which distresses lovers of Israel, God turns into blessing for mankind; and in the world's blessedness Israel is bound to participate.

Verses 13-24
Romans 11:13-24. The Ingrafting of the Gentiles.—From Romans 9:1 onwards, Paul has written as a Jew to Jews; here he turns to the other half of the Church (see Introd. § 3). 

Romans 11:13. "But to you Gentiles I say." Paul's labour in their evangelisation has an ulterior object; he would fain "somehow stir to jealousy his own flesh and blood," etc. (cf. Romans 10:19; also 1 Corinthians 9:20-22). "I glorify my ministry," make it renowned (cf. Romans 15:15-21, 1 Corinthians 15:10, etc.).

Romans 11:15 states more definitely the expectation raised in Romans 11:12 : "if their casting away meant a worldwide reconciliation" to God (see 2 Corinthians 5:19), "what will their reception be but life from the dead!" cf. the climax of Romans 5:10.—"Reception" (as in Romans 14:1; Romans 14:3, Romans 15:7, etc.). is the taking to one's home and heart.—"Life from the dead" means nothing short of the final resurrection: Paul asks (he does not assert) whether Israel's salvation, completing the salvation of the world, will not conclude the mission of the Gospel and usher in the Lord's return, which ends the reign of death (Romans 5:21; cf. 1 Corinthians 15:23-26, 1 Thessalonians 4:13-17); the spiritual resurrection is presupposed in "reconciliation" (cf. Romans 6:4-11). Sayings of Jesus like Matthew 23:39 prompted Paul's hope.

Romans 11:16. The "holy" beginning of Israel's history (Romans 11:4; Romans 9:4 f.) prognosticates the ending: "the" completed "kneading" will match "the first-fruit" of the dough (the handful taken for the ritual offering, Numbers 15:17-21); "the branches" belong to "the root."

Romans 11:17 f. The metaphor just used suggests a warning to Gentile Christians, some of whom were repeating the Jewish mistake in imagining themselves God's favourites. "Certain of the" native "branches have been broken out" of the old tree; "and thou, a wild-olive slip, wast grafted in," etc.—"You boast over" this? remember, "The root carries you, not you the root!" You owe everything to the primitive people of God.

Romans 11:19 f. "Faith secures you a standing" in the good tree; "unbelief caused their breaking off: they were not broken off for the purpose of grafting you in! Be humble, and fearful" of a like fate.

Romans 11:21. "God will not spare you either," if you relapse.

Romans 11:22-24. The Gentiles who now experience "His kindness," may forfeit it; the Jews, now tasting "God's severity, unless they persist in unbelief, will be re-engrafted. God is able" to do this; and their restoration is "more natural" than your implantation. The "nature" intended is the common strain of tree and branches; cf. Romans 11:16.—Paul was no expert in arboriculture; he states the moral probabilities of the case under the figure adopted, without too great concern about botanical accuracy. [See Ramsay, Pauline and Other Studies, pp. 219-250; also Deissmann, St. Paul, ch. ii., where it is shown that the world of the apostle was that of the olive tree.—A. S. P. and A. J. G.]

Verses 25-36
Romans 11:25-36. The Mystery of Israel's Future.
Romans 11:25-26 a. It may save Gentile believers from a dangerous "self-conceit" (cf. Romans 12:16) to learn "the secret that the hardening" (see Romans 11:7) which "has partially befallen Israel" (the remnant is exempt; Romans 11:5; Romans 11:7), will last only "until the full complement of the nations enters" into God's kingdom; "then all Israel will be saved." A mystery is a secret truth concerning God's kingdom made known by express revelation; cf. Romans 16:25, Ephesians 1:9* Ephesians 3:3 ff., Matthew 13:11, etc.

Romans 11:26 b, Romans 11:27. The event is described in words blended from two passages of Isaiah, signifying chiefly two things: Israel's Saviour comes of Israel (cf. Romans 9:5); and His salvation lies in the removal of Israel's sin (cf. Romans 4:7 f., Matthew 1:21, Hebrews 10:15-18).

Romans 11:28 f. The mass of the Jews are, in God's eyes, at once "enemies" and "beloved": enemies, since they oppose the giving of "the gospel" to Gentiles (1 Thessalonians 2:14-16, etc.); beloved for their fathers' sake," in whom God "chose" the nation. That election stands good; acting in sure foresight (cf. Romans 8:29*), "God never regrets His grace-gifts," etc.

Romans 11:30-32 marks out the line of vindication. "You" and "they" have both "proved disobedient to God" (for the former, see Romans 1:20-23; for the latter, Romans 10:21, etc.). He has used each set of rebels to overcome the others: "just as you were aforetime disobedient, and now by reason of their disobedience have become objects of mercy" (cf. Romans 11:12; Romans 11:15), "so they now have fallen into disobedience by reason of the mercy shown to you, that finally mercy may be shown to them too." Universal disobedience ends in universal mercy! "Shut up unto disobedience" (cf. Galatians 3:22) means the precluding of every other issue; "all" (not "every man") signifies Jews and Gentiles as a whole: Paul is dealing with broad historical issues.—The difficulty of Romans 1:24, Romans 5:20, Romans 9:18 recurs, viz. that God should take measures to aggravate sin. But downright, unmistakable disobedience clears the moral atmosphere; brought to a crisis, the fever is curable.

Romans 11:33. The apostle's sorrow (Romans 9:1) is turned to rapture as he contemplates the unfolding of God's world-plan: "O the depth of the riches and the wisdom and the knowledge of God!" (mg.). His wealth is the infinitude of His resources His wisdom lies in the skill of His methods; His knowledge, in the mastery of all the facts and conditions! The beholder is lost in these depths and mazes! (cf. Romans 8:38 f.). The sayings of Romans 11:34 f. (drawn from Isaiah, Job, and Jeremiah) impressively reflect upon the mystery of God's dealings with human life, in which He needs no creaturely counsel or aid.

Romans 11:36. Alike transcendent and immanent, God is "the source" (see 1 Corinthians 8:6), "the operative Agent" (1 Corinthians 12:6), "the final issue" of the being of mankind.

12 Chapter 12 

Verse 1-2
Romans 12:1 f. Practical Holiness.—On his doctrine Paul grounds a moral homily.

Romans 12:1. "Therefore" covers the entire previous teaching. "The compassions of God" link this paragraph to the last: the tenderness of the Divine mercy prompts to consecration, "Present your bodies" recalls Romans 6:12 f.*; the demand for physical consecration arose from the prevalence of bodily sin (cf. Romans 6:6; Romans 6:19, etc.). The body is made "a living sacrifice" in the activities of daily duty. "Rational service" (worship)—contrasted with the outward and mechanical (cf. Romans 1:9, Philippians 3:3)—implies intelligent practical devotion, the religion which makes work worship.

Romans 12:2. The "sacrifice" is defined by its opposite: "No longer comply with the fashions of this age (cf. Romans 1:18-32, etc.); but let there be a transformation in you, effected by the renovation of your mind."—"Fashion" is guise or habit of life; "form," the intrinsic mode of being (cf. Philippians 2:6 f.*).—"The mind" to be renewed is the reason (as in Romans 1:28, Romans 7:25)—mind in its essential powers. Such renovation qualifies one "to discriminate what God wills" (cf. Ephesians 5:17): His will is identified with "the good and acceptable and perfect" (mg.), with that which approves itself to a true conscience; cf. Philippians 4:8, etc.

On the above basis, first social (Romans 12:3-21), then civil (Romans 13:1-7) duties are enjoined, all being summed up under the law of love (Romans 13:8-10) and enforced by the urgency of the situation (Romans 13:11-14).

Verses 3-21
Romans 12:3-21. In the Christian Temper, modesty is the first desideratum.

Romans 12:3. "I tell everyone that is among you not to be high-minded above a right mind, but to be of a mind to be sober-minded" (Sp.). This is the "mind" as temper, disposition (so in Romans 8:5-7), not as intellect (Romans 12:2). A modest temper comes from appreciating other men's gifts. "Measure of faith," as the sequel shows, means faith in the variety of its apportioned manifestations.

Romans 12:4 f. For Christians form "in Christ a single body with many members, of widely diverse functions" (pp. 646, 812); 1 Corinthians 12:12-31* expounds this passage.

Romans 12:6 a. These functions are so many "grace-gifts" (charisms, the word of Romans 1:11, Romans 5:15, etc., cf. Charismata in ERE), "differing according to the grace that was given us"—including the writer (Romans 12:3).

Romans 12:6 b - Romans 12:8. The chief charisms (cf. 1 Corinthians 12:4-11) are prophecy, ministry, etc.—an unsystematic enumeration, indicating no formal organisation. "The proportion of faith" in "prophesying" relates not to symmetry of doctrine, but to heart-faith as regulating utterance (cf. Romans 10:10)—conviction controlling inspiration. "Ministry," which in contrast with "prophecy," etc., signifies service in deed (cf. Romans 13:4, 2 Corinthians 8:4, Acts 12:25), and "teaching, exhortation," demand concentration on the business in hand. "The distributor," the man with a surplus for the needy (cf. Ephesians 4:28, 1 Timothy 6:17), must think only of the recipient's benefit (contrast Matthew 6:2). "He who takes the lead" ("that ruleth") imports here leadership in beneficence (cf. Titus 3:8; Titus 3:14). "Cheerfulness" in "the dispenser of mercy" doubles the kindness (cf. 2 Corinthians 9:7).

Romans 12:9. The last-named offices spring from love," which is to be "without simulation" (cf. 2 Corinthians 6:6), as cherished by men "loathing evil," etc.

Romans 12:10-12. Love's fine flower is "love to (Christian) brethren," marked by "tender (family) affection" and the wish of each to see "the other honoured rather than himself"; cf. Philippians 2:3, Matthew 20:25-28.—"In your diligence" (as in Romans 12:8) "not faltering"—be rather "boiling in spirit, since you serve the Lord" (cf. Colossians 3:22-24). In your hope rejoicing, in your affliction enduring"—an echo of Romans 5:3-5; "in prayer stedfastly persevering" (cf. Colossians 4:2, Ephesians 6:18, Acts 11:4)—the soul's resort in trouble.

Romans 12:13 resumes the topic of Romans 12:8 : "imparting to the needs of the saints (cf. Romans 15:25), making an occupation of hospitality" (cf. Hebrews 13:2, 1 Peter 4:9, 3 John 1:5)—a grace much in requisition at Rome.

Romans 12:14 : almost in the words of Jesus (Luke 6:27 f.); the "sympathy" of Romans 12:15 requires a selflessness sometimes wanting in the consciously forgiving.

Romans 12:16. "Harmonious in your relations toward one another" (ICC)—the Greek phrase of Romans 15:5, Philippians 2:2; Philippians 4:2. Harmony of mind precludes "minding high things" (cf. Romans 12:3; Romans 12:10; Romans 11:21); pride and ambition destroy fraternity, which "consents with (mg.; same verb in Galatians 2:13, 2 Peter 3:17) the lowly," i.e. falls in with their ways.—The above faults centre in "self-conceit," censured once more (cf. Romans 12:3), in words drawn from Proverbs 3:7.

Romans 12:17-21. A group of rules bearing on Retaliation, provoked in Christians by frequent wrongs; cf. Romans 12:14, 1 Thessalonians 5:15, etc. "Taking forethought for what is honourable" comes from Proverbs 3:4 (LXX), advising prudent avoidance of offence, in accordance with the next injunction: "If possible, so far as lies in you, keeping peace with all"; give no cause of quarrel on your side.—"Yield place to the anger" of God; if "avenging" must be, leave it to Him, for Scripture declares this "His prerogative." Follow the advice of Proverbs 25:21 f. and "heap coals of fire on the enemy," by kindling in him shame and self-reproach. In short, "conquer evil by good" (Romans 12:21).

13 Chapter 13 

Verses 1-7
Romans 13:1-7. Order and Loyalty.—On the turbulence of Roman Jews, see Introd. § 3.

Romans 13:1 f. "Let every soul be subordinate to superior authorities," a general maxim, with two reasons given: that "authority is of Divine institution" (cf. John 19:11, Psalms 82:6, etc.), and that "the existing authorities" (of the Empire) "are ordained by God, so that he who is insubordinate resists the ordinance of God and resisters will incur judgment." There is a play on the idea of order.—In later and worse times Paul maintained the same attitude toward civil government; see 1 Timothy 2:1 ff., Titus 3:1, also 1 Peter 2:13-17 (cf. pp. 774f.).

Romans 13:3 f. "The state-rulers" are "ministers of God's avenging anger" (cf. Romans 12:19, Romans 1:18).

Romans 13:5. The Christian, "moreover, is subject . . . for conscience' sake."

Romans 13:6 f. "On the same account taxes, direct or indirect, must be paid" (cf. Matthew 22:21), and along with them "fear and honour wherever due." The state-servants "are sacred-ministers (same word as in Romans 15:16; Romans 15:27) of God" for the maintenance of civil society. Paul's urgency points to symptoms of Anarchism, as well as Antinomianism (cf. Romans 6:1).

Verses 8-10
Romans 13:8-10. The All-comprising Law.
Romans 13:8. Taxes are debts, and the Christian must "owe nothing to anybody"—except the infinite "debt of love!" "Whoso loves his neighbour, has fulfilled law" (mg.), meeting the supreme and comprehensive obligation; see Matthew 22:39 f.

Romans 13:9 f. proves this in detail: "every command is summed up in" the well-known law of Jesus. "Love is law's fulfilment": the stress lies on fulfilment; nothing is so dutiful as love.

Verses 11-14
Romans 13:11-14. Watching for the Day.
Romans 13:11-12 a. "And this (do)"—the punctual payment of love's debts—as men "aware of the crisis. . . . It is the hour of waking: the night has far advanced," etc. Between these sentences intervenes Romans 13:11 b: "now is our salvation nearer than when we believed." The older Roman Christians (see e.g. Romans 16:7), like Paul, had long watched for Christ's great day (1 Corinthians 1:8, 1 Thessalonians 5:2, etc.). "Salvation" (cf. Romans 5:10), beginning with justification, extends to the redemption of the body (see Romans 3:24, Romans 8:23; cf. Ephesians 1:7; Ephesians 1:14, etc.).

Romans 13:12 b - Romans 13:14 sounds the reveillé. "The works of darkness" are the night-raiment to be exchanged for "the weapons of light" (cf. Ephesians 5:8-11)—the armour for the day's battle (see 1 Thessalonians 5:8, Ephesians 6:13 ff.) The thought of a final struggle attending the Messiah's advent pervaded contemporary Apocalyptic: see Daniel 11, Enoch 90:16, etc.; cf. 2 Thessalonians 2:5-12, Revelation 16:13-16. The warrior must have no part in the foulness and quarrelsomeness of night-revellers (Romans 13:13; cf. Revelation 19:14). "Putting on" his Captain's character (cf. Romans 8:29, Galatians 3:27), he "forgoes all planning for sensual gratification."

14 Chapter 14 

Verses 1-12
Romans 14:1-12. A Lesson in Toleration.—A special homily for Rome (Romans 14:1 to Romans 15:13) follows the comprehensive exhortation of chs. 12f. Some ascetic circle in the Roman Church (p. 650), led perhaps by Jews of Essenic tenets (see Lightfoot's Colossians, on the Essenes), practised vegetarianism; others made much of sacred days. On such matters Christians should not judge or quarrel with each other.

Romans 14:1-4. "The man who eats herbs only," has a feeble apprehension of the Gospel, imagining his salvation affected by his diet; see Romans 14:17; cf. Mark 7:14-23 Still he has faith and "must be received" as a brother, "for God has received him; but not received so as to raise questions of doubtful debate." The atmosphere of controversy is injurious to the Christian society. The man free from scruples "despises" the stickler, who retorts by "judging" the libertarian. Both are "servants of" God's "household," who "stand or fall to their own Master—yes, and will stand," though they try to pull each other down, for "mighty is the Lord, the upholder."

Romans 14:5. So in regard to sabbath and festa observance: conscientious conviction is the essential thing (p. 647).

Romans 14:6. "He who minds the day" (cf. Romans 8:5-7, Romans 12:16, for the verb), "minds it" with a view "to" serve "the Lord"; "and he who eats flesh, eats it to the Lord, for he gives God thanks" (cf. 1 Timothy 4:4 f.), while the vegetarian does the same over his spare diet—they are agreed in the vital point (see 1 Corinthians 10:30 f.).

Romans 14:7-11 lifts the reader into the realm of "Christ's lordship, won by His death and resurrection," which covers "life and death alike"; in both estates, the fact that "we are the Lord's" determines everything. Now, "to judge" or "to despise your brother," with whom you "must stand side by side at God's tribunal"—a certainty expressed in solemn words of Scripture (Romans 14:11)—is an encroachment on Christ's sovereignty. Paul puts the "dead" before the "living" (Romans 14:9), the former being nearer to Christ (see 2 Corinthians 5:8, Philippians 1:23, 1 Thessalonians 4:14-16).

Romans 14:12. Instead of meddling with other men's responsibilities, let each see to himself in view of the final account.

Verses 13-23
Romans 14:13-23. Considerateness instead of Censoriousness.
Romans 14:13. "Let us stop judging one another (cf. Matthew 7:1-5); but come rather to this judgment, not to lay a stumbling-block in a brother's way," etc.

Romans 14:14. For himself, Paul stands firmly on the side of liberty: "I know, and am persuaded in the Lord Jesus"—as one obedient to Christ's authority and convinced by His teaching (see Mark 7:14-23; cf. Acts 10:9-16)—"that religious distinctions in food have no intrinsic ground."

Romans 14:15 f. enforces the appeal of Romans 14:13 : the selfish indulgence of the man without food-scruples may not only "pain" his stricter "brother," by overbearing his conscience (see Romans 14:23) it may "destroy him for whom Christ died" and thus "destroy the work of God" (Romans 14:20). The Cross tests everything in Christianity (cf. 1 Corinthians 8:10 f.).—The liberty you claim is good (see 1 Corinthians 8:9; 1 Corinthians 10:29): be it so; "then let not your good be blasphemed" (cf. Romans 2:24; Romans 3:8)—bringing the reproach on religion occasioned by self-enjoyment to the damage of others (cf. 1 Corinthians 10:23-30).

Romans 14:17. The fundamental motive for abstinence lies in the nature of "the kingdom of God," whose citizenship consists in "righteousness, etc., not in eating and drinking!" Righteousness has been expounded in chs. 1-6; Christian peace and joy were set forth in Romans 5:1-11, Romans 8:28-39. "Peace" looks man-ward here (Romans 14:19); "joy" contrasts with the "grief" deprecated in Romans 14:15.

Romans 14:18 concludes the ease for avoiding offence toward the weak: "For he that in this" self-restraint "serves Christ (cf. Galatians 6:2, John 15:12, etc.) is well-pleasing to God, and approved in the eyes of men"; see 1 Corinthians 10:32 ff. for the latter consideration, indicated negatively in Romans 14:16.

Romans 14:19 (mg.). "Accordingly then"—for all these reasons—"we pursue the things of peace," etc.; cf. 1 Corinthians 10:23-26.

Romans 14:20 f. reiterates the main appeal: "Don't for the sake of food be destroying the work of God," wrought in saving individuals (Romans 14:15) and in building the Church (1 Corinthians 3:9-17). "All things are pure," etc.: the ethical taint lies not in the tabooed food, but in the mind of the partaker; any food is "bad to the man who eats with a hurt conscience." "Eating flesh" and "drinking wine" were classed together by the rigorists of the time. These considerations apply to "anything over which one's brother stumbles."

Romans 14:22 f. Finally, Paul challenges the libertarian and the ascetic in turn: "You have faith"—faith permitting you to eat whatever suits you (Romans 14:2)—"keep it as your own in the sight of God," without thrusting it injuriously upon others (cf. 1 Corinthians 14:28); "he is blessed" who has no misgivings about the liberty he takes, nor the charity with which he exercises it. "But the man of divided (wavering) judgment" (cf. James 1:6), "if he eats, is condemned, because he does it not out of faith"—not assured of his right to do so. As "faith is reckoned for righteousness" (Romans 4:4), so "whatever is not of faith is sin" (Romans 14:23 b).

15 Chapter 15 

Verses 1-6
Romans 15:1-6. Harmony through Self-renouncement.
Romans 15:1 f. "Strength carries with it the duty of bearing others' weaknesses, not of pleasing oneself" (cf. 1 Corinthians 10:33). "The strong" are men of robust faith, in contrast with "the weak" of Romans 14:1. The Christian is to "please his neighbour" not by humouring his failings, but by "aiming at his good, with a view to building him up in faith and character (cf. Romans 14:19).

Romans 15:3. So "the Christ" bore Himself, according to Psalms 69 (quoted above in Romans 11:9; cf. Matthew 27:27 ff., etc.). The Psalmist in suffering reproach for God imaged our Lord's self-negation.

Romans 15:4 reflects, in view of the above reference, on the value of Scripture, which trains us to "patience" and "hope." Like the story of Abraham's faith (Romans 4:23), that of the Psalmist's grief "was written for our instruction."

Romans 15:5 f. "May the God who thus gives endurance and encouragement, grant to you a harmonious mind (an echo of Romans 12:16) according with that of Christ Jesus" (cf. Romans 15:3, Philippians 2:2-5). Your harmony will yield "a concert of praise to God, uttered as if with one mouth."

Verses 7-13
Romans 15:7-13. The Gentiles Heirs of Israel's Hope.—The differences discussed ran up into the great cleavage between Jew and Gentile, on which Paul has a final word to say.

Romans 15:7. "Wherefore"—in order to glorify God together—"receive one another, as the Christ has received you (cf. Romans 14:1; Romans 14:3; also Luke 15:2, John 6:37) unto the glory of God"—a glory to be realised in the united worship of mankind (Romans 15:8-12).

Romans 15:8 f. With this aim "Christ has become," in the first place, "minister of circumcision"—not "minister to the Circumcision" (omit "the"), but Servant of the covenant bearing this seal (Romans 4:11; cf. Galatians 4:4 f.): the parallel is Matthew 5:17, rather than Romans 15:24. "The truth of God," which Christ thus asserted, lay in "the promises made to the fathers" concerning mankind (Romans 4:11-18, Acts 3:24 f.), expressing the grand purpose "that the nations should glorify God for mercy" shown to them.—That the Israelite fathers cherished this large anticipation, is proved by the chain of citations drawn from Scripture in Romans 15:9 b - Romans 15:12. The catena of Romans 3:10-18 attested the universality of sin; this, the universality of redemption.

Romans 15:13. The closing citation gives the key-note to the Benediction; "Now the God of the (i.e. Israel's) hope fill you with all joy and peace in believing (cf. Romans 14:17, Romans 15:1 f., etc.), by the Holy Spirit's power." Such faith will "make you overflow with hope"—for yourselves (Romans 5:2-5), for the race (Romans 11:30-32), for the universe (Romans 8:18-25).

Verses 14-21
Romans 15:14-21. The Present Juncture in Paul's Ministry.—Paul resumes the thread dropped at Romans 1:15.

Romans 15:14-16. He does not think the Roman Christians in need of correction; he "has written, however," and "in part" of the epistle (in Romans 6:12-21, and much of Romans 12, 14) "somewhat boldly, by way of further reminder" of familiar truths (cf. Romans 6:17)—a liberty warranted by "the special grace" he had received (cf. Romans 1:2-6, Romans 12:3). That grace had constituted him "a sacred-minister (cf. Romans 13:6) of Christ Jesus for the nations, sacrificially ministering the gospel of God, to the end that the offering up of the nations," etc. (cf. Isaiah 66:19 f.). By anticipation Paul presents, like a priest at the altar, the sanctified nations to God; all his labours tend toward this world-offering.

Romans 15:17-19. The earnest of the consummation is already realised; so that the apostle "has his glorying therein"—a boast not overstepping the limits nor exaggerating the successes of his ministry (cf. 2 Corinthians 10:13-16; 2 Corinthians 12:11 f.).—"In a circle" (EV, "round about"): Paul's labours extended on both sides of the line of march defined (cf. Mark 3:34; Mark 6:6). In Jerusalem Paul had preached long ago (see Acts 9:26-29); to Illyria he had probably made an excursion during his recent sojourn in Macedonia.

Romans 15:20 f. Over this immense area Paul "has fulfilled" the Lord's command—as stated, e.g., in Luke 24:24-27—his "ambition being to tell the good news where Christ has not been named; he would not build on a foundation laid by another," but had pressed ever forward into unevangelised lands, making good the prophecy of Isaiah 52:15, which depicted the "astonishment" of "nations" at the tidings brought concerning Jehovah's Servant.

Verses 22-29
Romans 15:22-29. The Prospect of Coming to Rome.
Romans 15:22-24. This long task "repeatedly detained" the writer; "but now" that he has evangelised the Eastern Provinces, he may realise "the yearning" toward Rome he had cherished "for a good many years"—"as," he adds, "I may be taking my way to Spain." Being a pioneer missionary, Paul cannot make Rome, where Christ has long been named, his objective: "I hope to visit you as I travel through, and by you to be sent forward," etc. Calling by the way, he will not see all he desires of his Roman friends; the taste of their company will help him forward (cf. Romans 1:11-13). Events turned out far otherwise (see Acts 25-28, Ephesians 6:20, Colossians 4:11, Philippians 1:15 ff.). [Whether he ever saw Spain is uncertain (p. 772).—A. J. G.].

Romans 15:25-28. A second But now introduces the voyage Paul "is on the point of making." "The poverty of the saints in Jerusalem" has touched the Christians of "Macedonia and Achaia" (cf. 1 Corinthians 16:1-4, 2 Corinthians 8:9, Acts 24:17), who have made their contribution "in goodwill, owing communion in the things of the flesh" (cf. 1 Corinthians 9:11, Galatians 6:6) to Israel, "in whose spiritual things they have participated" (Romans 15:10-12; cf. Romans 11:17 f., John 4:22, etc.). This help is a "sacred-ministry" (liturgy: same word in Romans 15:16; Romans 13:6; also in Philippians 2:25; Philippians 2:30), and a welcome "fruit" of Gentile faith (cf. Philippians 4:17 f.).—"Accomplish" (or "consummate"; cf. 2 Corinthians 7:1, Hebrews 9:6, etc.) and "seal" (Romans 4:11, 2 Corinthians 1:21 f.) are terms implying a religious dedication.—This done, Paul "will set off" (Romans 15:28 b: "go on," RV, is inexact), leaving his old beat, "by way of Rome, for Spain."

Romans 15:29. "But I know that Christ's full benediction will attend my coming."—"Of the gospel" (AV) is an ancient gloss.

Verses 30-33
Romans 15:30-33. The Danger Threatening at Jerusalem.—Whether or not Paul had already heard of the plot referred to in Acts 20:3, he foresaw peril to his life "from the disobedient (cf. Romans 2:8, Romans 11:30 f.) in Judæa"—forebodings sadly verified (see Acts 20).

Romans 15:30 f. He therefore "implores the intense prayers of his brothers, as men loyal to Christ and having His loving Spirit" (cf. Philippians 2:1, Galatians 5:22). They must pray for his safety, and that his "service may be favourably received" at Jerusalem.

Romans 15:32. After that, he will "joyfully, if God so will, find refreshment in their society." The latter prayer was quite fulfilled (Acts 21); the former so far answered that Paul escaped with his life from Jerusalem, and ultimately reached Rome.

Romans 15:33. "The God of peace be with you all"; with variations, Paul's habitual invocation, often marking the close of his letters (cf. 2 Corinthians 13:11, Galatians 6:16; also 1 Peter 5:14); see Introd. § 4.—The (well-attested) "Amen" strengthens the presumption of finality at this point.

16 Chapter 16 

Verse 1
Romans 16:1 f. Commendation of the Letter-bearer.—"The church in Kenchreæ" (the eastern haven of Corinth). Paul had established churches "in the whole of Achaia" (2 Corinthians 1:1).—"Deacon(ess)": hardly yet an official title.—The Romans must "give" this sister "a reception" (cf. Philippians 2:29; Luke 15:2, same word) such as Christians should have from Christians. She has difficult business in Rome, for the readers are asked to "stand by her in whatever matter she may have need of them." "Succourer (lit. stander-by) of many, and of myself": the Greek word often signifies "patroness."—Phœbe was perhaps one of the "not many powerful," etc., alluded to in 1 Corinthians 1:26.

Verses 3-16
Romans 16:3-16. Personal Greetings.—Beside the two household groups of Romans 16:10 f., the catalogue contains twenty-six names, eight being those of women. Many of the names appearing were commonly borne by slaves. In language, seven are Latin, one is Hebrew, the remainder Greek: Rome at this date swarmed with Greeks, and the Roman Church remained of Greek speech till the third century. The distribution seems to indicate different centres of meeting in this immense city. 14 and 15 (all Gentile names) furnish distinct groups: the collocation suggests that the names of Romans 16:5 b - Romans 16:13 count amongst "the church in the house of Prisca and Aquila" (Romans 16:5 a). If so, there were three house-churches (see ZK).—Most of the names enumerated are otherwise foreign to the NT. Some figure on the walls of the catacombs, where the early Roman Church laid its dead; and quite a number on sepulchral inscriptions of the period on the Appian Way, commemorating valued servants of the Emperor's household.

Romans 16:3-5 a. "Prisca and Aquila" (both Latin names), originally of Rome, we know as Paul's close friends in Corinth, who accompanied him to Ephesus (Acts 18:1-3; Acts 18:18; Acts 18:26). They are now settled again in Rome; at the date indicated by 2 Timothy 4:19, they reappear in Ephesus. Aquila's trade of tent-making admitted of a roving life, and his movements may partly have been made in the interests of Paul's mission. Aquila was a Jew; his wife's name (Priscilla its diminutive) suggests her connexion with some noble Roman family. She is commemorated in Roman Christian tradition. In all the NT references Prisca accompanies her husband, preceding him in four out of the six—an irregularity due to her social rank, or uncommon influence, or both. This notable pair had recently (Paul's "thanksgiving" implies this) "laid down their own neck for him," probably during the Ephesian riot (Acts 19:23-41); this disturbance may have compelled their departure from Ephesus.

Romans 16:5 b. "Epænetus, the first-fruit of Asia" (the Roman Province so named, with Ephesus for centre; cf. 1 Corinthians 16:15)—probably the leader of the circle of Acts 19:1-7; hence linked with Prisca and Aquila.

Romans 16:6. "Mary": the reading "Mariam" of some good MSS would make her certainly a Hebrew Christian.—Read "you" (RV), not "us" (AV).

Romans 16:7. "Andronicus and Junias" (RV the feminine Junia, of AV, clashes with the description): formerly of the Palestinian Church, having been "of note in the Apostolic circle" and "earlier Christians than Paul." The term rendered "fellow-captives" suggests military imprisonment—used of Aristarchus in Colossians 4:10 and Epaphras in Philemon 1:23, who appear to have been Paul's companions under military custody (Acts 28:16) in Rome. This accords with Gifford's conjecture as to the Salutations, referred to in Introd. § 4; Paul had, however, been "in prisons more abundantly" (2 Corinthians 11:23).

Romans 16:8-10 a. Names legible on tombs of the Appian Way.

Romans 16:10 b, Romans 16:11. "Aristobulus": probably the deceased brother of Herod Agrippa I, long resident in Rome, whose establishment, though retaining the old name, had been annexed to the Emperor's; Paul's "fellow-countryman, Herodion" was, we may conjecture, of this set. "Narcissus" (Romans 16:11 b), the powerful favourite of the Emperor Claudius, who fell at Nero's accession; his "household" was also appropriated by the Emperor. "Those of Csar's household" who send greetings in Philippians 4:22*, may be identified with these two groups; see note on "Caesar's Household" in Lightfoot's Philippians.
Romans 16:12. "Tryphna and Tryphosa "look like sisters; "Persis" is a feminine name. The four distinguished as "toiling in" the service of "the Lord" (cf. Romans 16:6) are women.

Romans 16:13. "Rufus" recalls Mark 15:21 (that Gospel was connected with Rome); Rufus' mother had at some time mothered the infirm apostle.

Romans 16:16. The "holy kiss" at church-gatherings expressed the peculiar affectionateness of early Christianity (cf. the close of 1 and 2 Cor., 1 Th., 1 Peter 5:14)—a custom still observed at the Eucharist by the Greek Church. "All the churches of Christ"—those with which Paul was in correspondence—wish to greet the Church of the metropolis; cf. Romans 16:4 ("the churches of the Gentiles"), also 1 Corinthians 14:33, 2 Corinthians 8:18.

Verses 17-20
Romans 16:17-20. A Postscript of Admonition.
Romans 16:17. Supposing the paragraph in its right place (see Introd. 4), it would seem that Paul, in glancing over his letter and thinking of the troubles of other churches (Romans 16:16), feels that he has not written strongly enough about "those that are causing divisions" and appends a warning postscript, somewhat in the fashion of Galatians 6:11-16.

Romans 16:18-19 a. Such as these are bondmen to their own belly," is paralleled in Philippians 3:18 f.; the phrase "the Lord Christ" Paul uses elsewhere only in Colossians 3:24; "deceiving through kind and flattering speech" looks uncommonly like the language of Colossians 2:4. But the allusions of Romans 16:17; Romans 16:19 a, to "the doctrine which you learnt" and to "your obedience," etc., and the apostle's "joy over you," are in the vein of Romans 6:17, Romans 1:8-12, Romans 15:32. We need not doubt that the admonition was meant for the Roman Church, whether at first conveyed in this epistle or a later.

Romans 16:19 b echoes the words of Jesus in Matthew 10:16, where (and in Philippians 2:15) the same rare Greek word appears for "innocent" (or "simple," RVm); cf. Romans 12:9.

Romans 16:20. "The God of peace"—so in Romans 15:33 (cf. 2 Corinthians 13:11, Philippians 4:9, Hebrews 13:20)—is invoked against "divisions and offences"; that "He shall bruise Satan under your feet," was the primeval promise (Genesis 3:15).—The Benediction—in Paul's usual style (cf. 1 Corinthians 16:23)—supplies a second conclusion to the epistle, after Romans 15:33; see Introd. § 4.

Verses 21-23
Romans 16:21-23. Greeting from Paul's Friends in Corinth.
Romans 16:21. "Timothy" was by Paul's side during this period (see Acts 19:22; Acts 20:4, 2 Corinthians 1:1. Of the Jewish "Lucius, Jason, Sosipatros," the first may or may not have been Paul's old Antiochene colleague of Acts 13:1; Lucius was a familiar Latin name—certainly not identical with Luke (Lucas=Lucanus). The second (often a Greek alias for Jesus) was, not improbably, Jason of Thessalonica (Acts 17:5-9); the third, almost certainly, the "Sopater of Berœa" found by Paul's side about this time (Acts 20:4).

Romans 16:22 f. "Tertius the scribe" makes his bow; "Quartus" one suspects to have been Tertius' "brother"—third and fourth of one family. "Gaius, my host," whose hospitality embraced "all his fellow-believers" in Corinth, was surely the conspicuous Gaius of 1 Corinthians 1:14, to be distinguished from NT Gaiuses resident elsewhere. "Erastus (Beloved, a fairly common Greek name), the city-treasurer"—a leading civic functionary of Corinth—was hardly the Erastus who "waited on" Paul (Acts 19:22); which was meant in 2 Timothy 4:20 is uncertain. There were several people of wealth and rank connected with the Corinthian Church (1 Corinthians 1:26); cf. "Phœbe," Romans 16:1 f.*

Romans 16:24 (a third Benediction) is omitted in RV, on decisive textual evidence.

Verses 25-27
Romans 16:25-27. The Closing Doxology.—As to the place of this passage, see Introd. § 4. At first sight, it looks like a paragraph strayed from Ephesians, Colossians, or the Pastorals (see the Revised parallel references); close examination shows it relevant enough to this epistle.

Romans 16:25 f. Paul renders praise "to him that is able" (cf. Ephesians 3:20) "to establish you"—his own earnest longing (Romans 1:11; cf. Romans 14:4)—"according to my gospel (as in Romans 2:16; cf. 2 Timothy 2:8) and the proclamation of Jesus Christ" (in the style of 1 Corinthians 1:21-24; 1 Corinthians 15:14). "For obedience of faith made known unto all the nations" carries us back to Romans 1:5; Romans 1:13-15, while the expression "through prophetic scriptures" almost repeats that of Romans 1:2, having no other parallel in Paul; the epistle teems with references to the OT prophets.—"The mystery held in silence in times eternal (2 Timothy 1:9 f., Titus 1:2 f.), but now made manifest," is God's purpose to impart to the Gentiles the Messianic salvation (cf. Romans 1:5; Romans 1:16, Romans 10:12, Romans 15:7-13)—the secret of the Cross (see 1 Corinthians 2:6-9); Ephesians 2:14-22; Ephesians 3:4-6, unfolds the further, consequent mystery of their incorporation in the universal Church (p. 812). The parallel expressions, "according to my gospel and the preaching," etc., and "according to the revelation," etc., point to the human and Divine activities co-operating to "establish" Roman believers: "we preach Christ"—God "reveals the mystery" of His eternal grace (cf. Matthew 16:17, Ephesians 1:17 ff.). "Manifested now (the Greek order) and through prophetic scriptures" (remove the comma of EV); the mystery revealed in the Gospel was foreshadowed by the old Economy (cf. Romans 3:21). The mandate of the eternal God" (cf. 1 Timothy 1:1, Titus 1:3) directed alike the present unveiling and the earlier hidden preparations for the bringing about of "faith-obedience"; for this end God's great secret "has been made known unto all the nations."

Romans 16:27. "To whom" is probably an early textual blunder, due to Galatians 1:5 and 2 Timothy 4:18, or introduced through liturgical usage. With the deletion (mg.) of the relative pronoun (a single Greek letter), which throws grammatical confusion into this noble passage, the Doxology concludes by resuming and completing its overture: "To the only, the wise God (cf. 1 Timothy 1:17; 1 Timothy 6:15 f.) through Jesus Christ be glory for ever!" Only and wise are distinct attributes: He is the one God (Romans 3:29 f.), whose sovereign counsel wisely disposes the successive epochs of revelation and dispenses its manifold gifts; see Romans 11:33-36.

The epistle ends in the sublime and stately fashion of its beginning.

